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Introduction

Charles Henry Mackintosh known world wide as "C.H.M.," was born in 1820 in Country
Wicklow, Ireland. He was spiritually stirred when he was eighteen by letters from his sister after
her conversion. But his own peace was resolved by the statement: "It is Christ's work for us, not
His work in us, that gives us peace" in J.N. Darby's Operations of the Spirit.

After a time in business in Limerick, in 1844 he opened a school at Westport, undertaking the
educational work with enthusiasm. Fearing that the school was becoming his primary interest
rather than Christ's work, he gave it up in 1853 and thereafter concentrated on writing and
preaching. He was active in the Irish Revival of 1859-1869, and for twenty-one years edited the
magazine Things New and Old.

It is his writing that has made "C.H.M." so widely known, particularly his Notes on the
Pentateuch. These continue to be read and to change lives around the world. It is an interesting
spiritual commentary on C.H. Mackintosh that his first tract in 1843 was "The Peace of God,"
whereas his last, shortly before his death on Nov. 2, 1896, was "The God of Peace."

THE MACKINTOSH TREASURY -- by Charles Henry Mackintosh was originally published in
1898 in six volumes under the title: Miscellaneous Writings. We offer it here in a single volume
in its entirety.
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Book 1
The All-Sufficiency of Christ

When once the soul has been brought to feel the reality of its condition before God, the depth of
its ruin, guilt, and misery, its utter and hopeless bankruptcy, there can be no rest until the Holy
Spirit reveals a full and an all-sufficient Christ to the heart. The only possible answer to our total
ruin is God’s perfect remedy.

This is a very simple, but a most important truth; and we may say, with all possible assurance,
the more deeply and thoroughly the reader learns it for himself the better. The true secret of
peace is to get to the very end of a guilty, ruined, helpless, worthless self, and there find an all-
sufficient Christ as God’s provision for our very deepest need. This truly is rest — a rest which
can never be disturbed. There may be sorrow, pressure, conflict, exercise of soul, heaviness
through manifold temptations, ups and downs, all sorts of trials and difficulties; but we feel
persuaded that when a soul is really brought by God’s Spirit to see the end of self, and to rest in a
full Christ, it finds a peace which can never be interrupted.

The unsettled state of so many of God’s dear people is the result of not having received into their
hearts a full Christ, as God’s own very provision for them. No doubt this sad and painful result
may be brought about by various contributing causes, such as a legal mind, a morbid conscience,
a self-occupied heart, bad teaching, a secret hankering after this present world, some little
reserve in the heart as to the claims of God, of Christ, and of eternity. But, whatever may be the
producing cause, we believe it will be found, in almost every case, that the lack of settled peace,
so common amongst the Lord’s people, is the result of not seeing, not believing, what God has
made His Christ to be to them, and for them, and that forever.

Now what we propose in this paper is to show the anxious reader from the precious pages of the
word of God that there is treasured up for him in Christ all he can possibly need, whether it be to
meet the claims of his conscience, the cravings of his heart, or the exigencies of his path. We
shall seek, by the grace of God to prove that the work of Christ is the only true resting place for
the conscience: His Person, the only true object for the heart: His word, the only true guide for
the path.

Part 1
And first, then, let us dwell for a little upon
The Work of Christ as the Only Resting Place for the Conscience.

In considering this great subject, two things claim our attention: first, what Christ has done for
us; secondly, what He is doing for us. In the former we have atonement; in the latter, advocacy.
He died for us on the cross. He lives for us on the throne. By his precious atoning death, He has
met our entire condition as sinners. He has borne our sins, and put them away forever. He stood
charged with all our sins — the sins of all who believe in His name. “Jehovah laid on him the



iniquities of us all.” (Isa. 53) And again, “For Christ also hath once suffered for sins, the just for
the unjust, that he might bring us to God.” 1 Peter 3: 18

This is a grand and all-important truth for the anxious soul — a truth which lies at the very
foundation of the whole Christian position. It is impossible that any truly awakened soul, any
spiritually enlightened conscience, can enjoy divinely-settled peace until this most precious truth
is laid hold of in simple faith. I must know, upon divine authority, that all my sins are put away
forever out of God’s sight; that He Himself has disposed of them in such a manner as to satisfy
all the claims of His throne, and all the attributes of His nature; that He has glorified Himself in
the putting away of my sins, in a far higher and more wonderful manner than if he had sent me to
an everlasting hell on account of them.

Yes, He Himself has done it. This is the very gist and marrow, the heart’s core of the whole
matter. God has laid our sins on Jesus, and He tells us so in His holy word, so that we may know
it upon divine authority — an authority that cannot lie. God planned it; God did it; God says it. It
is all of God, from first to last, and we have simply to rest in it like a little child. How do | know
that Jesus bore my sins in His own body on the tree? By the very same authority which tells me |
had sins to be borne. God, in His marvelous and matchless love, assures me, a poor guilty, hell-
deserving sinner, that He has Himself undertaken the whole matter of my sins, and disposed of it
in such a manner as to bring a rich harvest of glory to His own eternal name, throughout the wide
universe, in presence of all created intelligence.

The living faith of this must tranquilize the conscience. If God has satisfied Himself about my
sins, I may well be satisfied also. I know | am a sinner — it may be the chief of sinners. | know
my sins are more in number than the hairs of my head; that they are black as midnight — black
as hell itself. I know that any one of these sins, the very least, deserves the eternal flames of hell.
| know — because God’s word tells me — that a single speck of sin can never enter His holy
presence; and hence, so far as | am concerned, there was no possible issue, save eternal
separation from God. All this | know, upon the clear and unquestionable authority of that word
which is settled for ever in heaven.

But oh the profound mystery of the cross! — The glorious mystery of redeeming love. | see God
Himself taking all my sins — the black and terrible category — all my sins, as He knew and
estimated them. | see Him laying them all upon the head of my blessed Substitute, and dealing
with Him about them. | see all the billows and waves of God’s righteous wrath — His wrath
against my sins — His wrath which should have consumed me, soul and body, in hell throughout
a dreary eternity; | see them all rolling over the man who stood in my stead; who represented me
before God; who bore all that was due to me: with whom a holy God dealt as He should have
dealt with me. | see inflexible justice, holiness, truth, and righteousness dealing with my sins,
and making a clear and eternal riddance of them. Not one of them is suffered to pass! There is no
connivance, no palliation, no slurring over, no indifference. This could not possibly be, once God
Himself took the matter in hand. His glory was at stake; His unsullied holiness, His eternal
majesty, the lofty claims of His government.



All these had to be provided for in such wise as to glorify Himself in view of angels, men, and
devils. He might have sent me to hell — righteously, justly, sent me to hell — because of my
sins. | deserved nothing else. My whole moral being, from its profoundest depths, owns this —
must own it. | have not a word to say in excuse for a single sinful thought, to say nothing of a
sin-stained life from first to last — yes, a life of deliberate, rebellious, high-handed sin.

Others may reason as they please as to the injustice of an eternity of punishment for a life of sin
— the utter want of proportion between a few years of wrong-doing and endless ages of torment
in the lake of fire. They may reason, but I thoroughly believe, and unreservedly confess, that for
a single sin against such a Being as the God whom | see at the cross, I richly deserved everlasting
punishment in the deep, dark, and dismal pit of hell.

| am not writing as a theologian; if | were, it would be a very easy task indeed to bring an
unanswerable array of scripture evidence in proof of the solemn truth of eternal punishment. But
no; I am writing as one who has been divinely taught the true desert of sin, and that desert |
calmly, deliberately, and solemnly declare, is, and can be, nothing less than eternal exclusion
from the presence of God and the Lamb — eternal torment in the lake that burneth with fire and
brimstone.

But — eternal hallelujahs to the God of all grace! — instead of sending us to hell because of our
sins, He sent His Son to be the propitiation for those sins. And in the unfolding of the marvelous
plan of redemption, we see a holy God dealing with the question of our sins, and executing
judgment upon them in the Person of His well-beloved, eternal, and co-equal Son, in order that
the full flood-tide of His love might flow down into our hearts. “Herein is love, not that we loved
God, but that he loved us, and sent his Son to be the propitiation for our sins.” 1 John 4: 10

Now this must give peace to the conscience, if only it be received in the simplicity of faith. How
is it possible for a person to believe that God has satisfied Himself as to his sins, and not have
peace? If God says to us, “Your sins and iniquities | will remember no more,” what could we
desire further as a basis of peace for our conscience? If God assures me that all my sins are
blotted out as a thick cloud — that they are cast behind His back — forever gone from His sight
— should I not have peace? If He shows me the man who bore my sins on the cross, now
crowned at the right hand of the Majesty in the heavens, ought not my soul to enter into perfect
rest as to the question of my sins? Most assuredly.

For how, let me ask, did Christ reach the place which He now fills on the throne of God? Was it
as God over all, blessed forever? No; for He was always that. Was it as the eternal Son of the
Father? No; He was ever that — ever in the bosom of the Father — the object of the Father’s
eternal and ineffable delight. Was it as a spotless, holy, perfect Man, whose nature was
absolutely pure, perfectly free from sin? No; for in that character, and on that ground, He could
at any moment, between the manger and the cross, have claimed a place at the right hand of God.
How was it then? Eternal praise to the God of all grace! It was as the One who had by His death
accomplished the glorious work of redemption — the One who had stood charged with the full



weight of our sins — the One who had perfectly satisfied all the righteous claims of that throne
on which He now sits.

This is a grand, cardinal point for the anxious reader to seize. It cannot fail to emancipate the
heart, and tranquilize the conscience. We cannot possibly behold by faith the Man who was
nailed to the tree, now crowned on the throne, and not have peace with God. The Lord Jesus
Christ, having taken upon Himself our sins, and the judgment due to them, He could not be
where He now is if a single one of those sins remained unatoned for. To see the sin-bearer
crowned with glory is to see our sins gone forever from the divine presence. Where are our sins?
They are all obliterated. How do we know this? The One who took them all upon Himself has
passed through the heavens to the very highest pinnacle of glory. Eternal justice has wreathed
His blessed brow with a diadem of glory, as the Accomplisher of our redemption — the Bearer
of our sins; thus proving, beyond all question, or possibility of a question, that our sins are all put
away out of God’s sight forever. A crowned Christ and a clear conscience are in the blessed
economy of grace, inseparably linked together. Wondrous fact! Well may we chant with all our
ransomed powers the praises of redeeming love.

But let us see how this most consolatory truth is set forth in holy scripture. In Romans 3 we read,
“But now the righteousness of God, without law [coris nomou], is manifested, being witnessed
by the law and the prophets; even the righteousness of God, by faith of Jesus Christ, unto all and
upon all them that believe: for there is no difference: for all have sinned, and come short of the
glory of God; being justified freely by his grace, through the redemption that is in Christ Jesus:
whom God hath set forth a propitiation through faith in his blood, to declare his righteousness for
the remission [or passing over] of sins that are past [in time gone by], through the forbearance of
God; to declare at this time his righteousness; that he might be just, and the justifier of him
which believeth in Jesus.”

Again, in Romans 4, speaking of Abraham’s faith being counted to him for righteousness, the
apostle adds, “Now it was not written for his sake alone, that it was imputed to him: but for as
also to whom it shall be imputed, if we believe on him that raised up Jesus our Lord from the
dead; who was delivered for our offences, and raised again for our justification.” Here we have
God introduced to our souls as the One who raised from the dead the Bearer of our sins. Why did
He do so? Because the One who had been delivered for our offences had perfectly glorified Him
respecting those offences, and put them away forever. God not only sent His only begotten Son
into the world, but He bruised Him for our iniquities, and raised Him from the dead, in order that
we might know and believe that our iniquities are all disposed of in such a manner as to glorify
Him infinitely and everlastingly. Eternal and universal homage to His name!

But we have farther testimony on this grand fundamental truth. In Hebrews 1 we read such soul-
stirring words as these: “God, who at sundry times and in divers manners [or in divers measures
and modes] spake in times past unto the fathers by the prophets, hath in these last days spoken
unto us by [His] Son, whom he hath appointed heir of all things, by whom also he made the
worlds; who being the brightness of his glory, and the express image of his person, and



upholding all things by the word of his power, when he had by himself purged our sins sat down
on the right hand of the Majesty on high.” Our Lord Christ, blessed be His name, would not take
His seat on the throne of God, until he had, by the offering of Himself on the cross, purged our
sins. Hence a risen Christ at God’s right hand is the glorious and unanswerable proof that our
sins are all gone, for He could not be where He now is if a single one of those sins remained.
God raised from the dead the selfsame Man on whom He Himself had laid the full weight of our
sins. Thus all is settled — divinely, eternally settled. It is as impossible that a single sin can be
found on the very weakest believer in Jesus, as on Jesus Himself. This is a wonderful thing to be
able to say, but it is the solid truth of God, established in manifold places in holy scripture; and
the soul that believes it must possess a peace which the world can neither give nor take away.

PART 2

Thus far, we have been occupied with that aspect of the work of Christ which bears upon the
question of the forgiveness of sins; and we earnestly trust that the reader is thoroughly clear and
settled on this grand point. It is assuredly his happy privilege so to be, if only he will take God at
His word. “Christ hath once suffered for sins, the just for the unjust, that he might bring us to
God.”

If then Christ hath suffered for our sins, should we not know the deep blessedness of being
eternally delivered from the burden of those sins? Can it be according to the mind and heart of
God that one for whom Christ suffered should remain in perpetual bondage, tied and bound with
the chain of his sins, and crying out from week to week, month to month, and year to year, that
the burden of his sins is intolerable?

If such utterances are true and proper for the Christian, then what has Christ done for us? Can it
be true that Christ has put away our sins, and yet that we are tied and bound with the chain of
them? Is it true that He bore the heavy burden of our sins, and yet that we are still crushed
beneath the intolerable weight thereof?

Some would fain persuade us that it is not possible to know that our sins are forgiven; that we
must go on to the end of our life in a state of complete uncertainty on this most vital and
important question. If this be so, what has become of the precious gospel of the grace of God —
the glad tidings of salvation? In the view of such miserable teaching as this, what mean those
glowing words of the blessed apostle Paul, in the synagogue of Antioch? “Be it known unto you,
therefore, men and brethren, that through this man [Jesus Christ, dead and risen] is preached [not
promised as a future thing, but proclaimed now] the forgiveness of sins; and by him all who
believe are [not shall be, or hope to be] justified from all things, from which ye could not be
justified by the law of Moses.” Acts 13: 38, 39

If we were resting on the law of Moses, on our keeping the commandments, on our doing our
duty, on our feeling as we ought, on our valuing Christ and loving God as we ought, reason
would that we should be in doubt and dark uncertainty, seeing we could have no possible ground



of assurance. If we had so much as the movement of an eyelash to do in the matter, then verily it
would be the very height of presumption on our part to think of being certain.

But, on the other hand, when we hear the voice of the living God who cannot lie, proclaiming in
our ears the glad tidings that through His own beloved Son who died on the cross, was buried in
the grave, raised from the dead, and seated in the glory — that through Him alone — through
Him without anything whatever of ours — through His one offering of Himself once and forever,
full and everlasting remission of sins is preached, as a present reality, to be enjoyed now by
every soul who simply believes the precious record of God, how is it possible for anyone to
continue in doubt and uncertainty? Is Christ’s work finished? He said it was. What did He do?
He put away our sins. Are they then put away, or are they still on us — which?

Reader, say which? Where are thy sins? Are they blotted out as a thick cloud? Or are they still
lying as a heavy load of guilt, in condemning power on thy conscience? If they were not put
away by the atoning death of Christ, they will never be put away. If He did not bear them on the
cross, you will have to bear them in the tormenting flames of hell forever, and ever, and ever.
Yes; be assured of it, there is no other way of disposing of this most weighty and momentous
question. If Christ did not settle the matter on the cross, you must settle it in hell. It must be so, if
God’s word be true.

But glory be to God, His own testimony assures us that Christ hath once suffered for sins, the
just for the unjust, that He might bring us to God; not merely bring us to heaven when we die,
but bring us to God now. How does He bring us to God? Tied and bound with the chain of our
sins with an intolerable burden of guilt on our souls? Nay, verily; He brings us to God without
spot or stain or charge. He brings us to God in all His own acceptableness. Is there any guilt on
Him? No; there was, blessed be His name, when He stood in our stead, but it is gone — gone
forever — cast as lead into the unfathomable waters of divine forgetfulness. He was charged
with our sins on the cross. God laid on Him all our iniquities, and dealt with Him about them.
The whole question of our sins, according to God’s estimate thereof, was fully gone into and
definitively, because it was divinely settled between God and Christ amid the awful shadows of
Calvary. Yes, it was all done, once and forever there. How do we know it? By the authority of
the only true God. His word assures us that we have redemption through the blood of Christ, the
remission of sins, according to the riches of His grace. He declares to us, in accents of sweetest,
richest, deepest mercy, that our sins and our iniquities He will remember no more.

Is not this enough? Shall we still continue to cry out that we are tied and bound with the chain of
our sins? Shall we thus cast a slur upon the perfect work of Christ? Shall we thus tarnish the
lustre of divine grace and give the lie to the testimony of the Holy Ghost in the scripture of truth?
Far be the thought! It must not be so. Let us rather hail with thanksgiving the blessed boon so
freely conferred upon us by love divine through the precious blood of Christ. It is the joy of the
heart of God to forgive us our sins. Yes, God delights in pardoning iniquity and transgression. It
gratifies and glorifies Him to pour into the broken and contrite heart the precious balm of His
own pardoning love and mercy. He spared not His own Son, but delivered Him up, and bruised



Him on the cursed tree, in order that He might be able, in perfect righteousness, to let the rich
streams of grace flow forth from His large, loving heart, to the poor, guilty, self-destroyed,
conscience-smitten sinner.

But should it be that the reader still feels disposed to inquire how he may have the assurance that
this blessed remission of sins — this fruit of Christ’s atoning work, applies to him, let him
hearken to those magnificent words which flowed from the lips of the risen Saviour, as He
commissioned the earliest heralds of His grace. “And he said unto them, Thus it is written, and
thus it was necessary for Christ to suffer, and to rise from the dead the third day; and that
repentance and remission of sins should be preached in his name among all nations, beginning at
Jerusalem.” Luke 24: 46, 47

Here we have the great and glorious commission — its basis, its authority, its sphere. Christ has
suffered. This is the meritorious ground of remission of sins. Without shedding of blood there is
no remission of sins. But by the shedding of blood, and by it alone, there is remission of sins — a
remission as full and complete as the precious blood of Christ is fitted to effect.

But where is the authority? “It is written.” Blessed, indisputable authority! Nothing can ever
shake it. I know, on the solid authority of the word of God, that my sins are all forgiven, all
blotted out, all gone forever, all cast behind God’s back, so that they can never, by any
possibility, rise against me.

Finally, as to the sphere. It is “all nations.” This includes me beyond all question. There is no sort
of exception, condition, or qualification. The blessed tidings were to be wafted on the wings of
love to all nations — to all the world — to every creature under heaven. How could | exclude
myself from this world-wide commission? Do | question for a moment that the beams of God’s
sun are intended for me? Surely not. And why should I question the precious fact that remission
of sins is for me? Not for a single instant. It is for me as surely as though I were the only sinner
beneath the canopy of God’s heaven. The universality of its aspect precludes all question as to its
being designed for me.

And surely if any further encouragement were needed, it is found in the fact that the blessed
ambassadors were to “begin at Jerusalem” — the very guiltiest spot on the face of the earth.
They were to make the earliest offer of pardon to the very murderers of the Son of God. This the
apostle Peter does in those words of marvelous and transcendent grace, “Unto you first, God
having raised up his Son, sent him to bless you, by turning away every one of you from your
iniquities.” Acts 3: 26

It is not possible to conceive anything richer or fuller, nor more magnificent than this. The grace
that could reach the murderers of the Son of God can reach any one. The blood that could
cleanse the guilt of such a crime can cleanse the vilest sinner outside the precincts of hell.

Anxious reader, do you — can you — still hesitate as to the forgiveness of your sins? Christ has
suffered for sins. God preaches remission of sins. He pledges His own word on the point: “To
him give all the prophets witness, that through his name whosoever believeth in him shall receive



remission of sins.” What more would you have? How can you any longer doubt or delay? What
are you waiting for? You have Christ’s finished work and God’s faithful word. Surely these
ought to satisfy your heart and tranquilize your mind. Do then let us entreat you to accept the full
and everlasting remission of all your sins. Receive into your heart the sweet tidings of divine
love and mercy, and go on your way rejoicing. Hear the voice of a risen Saviour, speaking from
the throne of the majesty in the heavens, and assuring you that your sins are all forgiven. Let
those soothing accents from the very mouth of God Himself, fall In their enfranchising power
upon your troubled spirit, ““Your sins and iniquities will I remember no more.” If God thus
speaks to me; if He so assures me that He will no more remember my sins, should I not be fully
and forever satisfied? Why should I go on doubting and reasoning when God has spoken? What
can give certainty but the word of God that liveth and abideth forever? It is the only ground of
certainty; and no power of earth or hell, human or diabolical, can ever shake it. The finished
work of Christ and the faithful word of God are the basis and the authority of full forgiveness of
sins.

But, blessed forever be the God of all grace, it is not only remission of sins which is announced
to us through the atoning death of Christ. This, in itself, would be a boon and a blessing of the
very highest order; and as we have seen, we enjoy it according to the largeness of the heart of
God, and according to the value and efficacy of the death of Christ, as God estimates it. But,
besides the full and perfect remission of sins, we have also

Entire Deliverance from the Present Power of Sin.

This is a grand point for every true lover of holiness. According to the glorious economy of
grace, the same work which secures the complete remission of sins has broken forever the power
of sin. It is not only that the sins of the life are blotted out, but the sin of the nature is condemned.
The believer is privileged to regard himself as dead to sin. He can sing with a glad heart,

“For me, Lord Jesus, Thou hast died,
And | have died in Thee;

Thou rt risen, my bands are all untied,
And now Thou livest in me.

The Father s face of radiant grace
Shines now in light on me.”

This is the proper breathing of a Christian. “I am crucified with Christ, nevertheless 1 live; yet
not I, but Christ liveth in me.” This is Christianity. The old “I”” crucified and Christ living in me.
The Christian is a new creation. Old things are passed away. The death of Christ has closed for
ever the history of the old “I;” and hence, though sin dwells in the believer, its power is broken
and gone forever. Not only is its guilt cancelled, but its terrible dominion completely
overthrown.

This is the glorious doctrine of Romans 6-8. The thoughtful student of this most magnificent
epistle will observe that, from Rom. 3: 21 to Rom. 5: 11, we have the work of Christ applied to



the question of sins. And from chapter 5:12 to the end of chapter 8 we have another aspect of that
work, namely, its application to the question of sin — “our old man” — “the body of sin” — “sin
in the flesh.”

There is no such thing in scripture as the forgiveness of sin. God has condemned sin, not
forgiven it — an immensely important distinction. God has set forth His eternal abhorrence of
sin, in the cross of Christ. He has expressed and executed His judgment upon it; and now the
believer can see himself as linked and identified with the One who died on the cross, and is
raised from the dead. He has passed out of the sphere of sin’s dominion into that new and blessed
sphere where grace reigns through righteousness.

“God be thanked,” says the apostle, “that ye were [once, but now no longer are to be] the
servants of sin, but ye have obeyed from the heart that type of doctrine to which ye were
delivered. (Margin) Being then made free from sin [not merely sins forgiven], ye became the
servants of righteousness. | speak after the manner of men, because of the infirmity of your flesh;
for as ye have yielded your members servants to uncleanness and to iniquity unto iniquity; even
so now Yyield your members servants to righteousness, unto holiness. For when ye were the
servants of sin, ye were free from righteousness. What fruit had ye then in those things whereof
ye are now ashamed? For the end of those things is death. But now being made free from sin, and
become servants to God, ye have your fruit unto holiness, and the end everlasting life.” Romans
6:17-22

Here lies the precious secret of holy living. We are dead to sin; alive to God. The reign of sin is
over. What has sin to do with a dead man? Nothing. Well, then, the believer has died with Christ;
he was buried with Christ; he is risen with Christ, to walk in newness of life. He lives under the
precious reign of grace, and he has his fruit unto holiness. The man who draws a plea from the
abundance of divine grace to live in sin denies the very foundation of Christianity. “How shall
we that have died to sin, live any longer therein?” Impossible. It would be a denial of the whole
Christian standing.

To imagine the Christian as one who is to go on, from day to day, week to week, month to
month, and year to year, sinning and repenting, sinning and repenting, is to degrade Christianity
and falsify the whole Christian position. To say that a Christian must go on sinning because he
has the flesh in him is to ignore the death of Christ in one of its grand aspects, and to give the lie
to the whole of the apostle’s teaching in Romans 6-8. Thank God, there is no necessity whatever
why the believer should commit sin. “My little children, these things write | unto you that ye sin
not.” We should not justify ourselves in a single sinful thought. It is our sweet privilege to walk
in the light as God is in the light; and, most surely, when we are walking in the light, we are not
committing sin. Alas! We get out of the light and commit sin; but the normal, the true, the divine
idea of a Christian is, walking in the light, and not committing sin. A sinful thought is foreign to
the true genus of Christianity. We have sin in us, and shall have it so long as we are in the body:
but if we walk in the Spirit, the sin in our nature will not show itself in the life. To say that we
need not sin, is to state a Christian privilege; to say that we cannot sin is a deceit and a delusion.



PART 3

From what has already passed before us, we learn that the grand result of the work of Christ in
the past is to give us a divinely perfect standing before God. “He has perfected for ever them that
are sanctified.” He has introduced us into the Divine Presence in all His own perfect
acceptability in the full credit and virtue of His name, of His Person, and of His work; so that, as
the Apostle John declares, “As he is, so are we in this world.” 1 John 4: 17

Such is the settled standing of the very feeblest lamb in all the blood-bought flock of Christ. Nor
could it possibly be otherwise. It must be either this or eternal perdition. There is not the breadth
of a hair between this standing of absolute perfectness before God and a condition of guilt and
ruin. We are either in our sins, or in a risen Christ. There is no middle ground. We are either
covered with guilt, or complete in Christ. But the believer is declared, by the authoritative voice
of the Holy Ghost in scripture, to be “complete in Christ” — “Perfect, as pertaining to his
conscience” — “Perfected in perpetuity” — “Clean every whit” — “accepted in the beloved” —
“Made [or become] the righteousness of God in Christ.”

And all this through the sacrifice of the cross. That precious atoning death of Christ forms the
solid and irrefragable foundation of the Christian’s standing. “This man, after he had offered one
sacrifice for sins, for ever sat down on the right hand of God.” A seated Christ is the glorious
proof and the perfect definition of the believer’s place in the presence of God. Our Lord Christ,
having glorified God about our sins, and borne His judgment on our entire condition as sinners,
has conducted as, in living association with Himself, into a place, not only of forgiveness,
acceptance, and peace, but of complete deliverance from the dominion of sin — a place of
assured victory over everything that could possibly be against us, whether indwelling sin, the
fear of Satan, the law, or this present evil world.

Such, we repeat, is the absolutely settled standing of the believer, if we are to be taught by holy
scripture. And we earnestly entreat the Christian reader not to be satisfied with anything less than
this. Let him not any longer accept the muddled teachings of Christendom’s creeds, and its
liturgical services, which only drive the soul back into the darkness, distance, and bondage of
Judaism — that system which God found fault with, and which He has forever abolished,
because it did not meet His holy mind, or satisfy His Loving heart, in giving the worshipper
perfect peace, perfect liberty, perfect nearness to Himself, and that forever.

We solemnly call upon all the Lord’s people throughout the various sections of the professing
church to consider where they are, and to see how far they understand and enjoy the true
Christian position as set forth in the various passages of scripture which we have quoted, and
which might easily be multiplied a hundredfold. Let them diligently and faithfully compare the
teachings of Christendom with the word of God, and see how far they agree. In this way they
will find how completely the professing Christianity of the present day stands in contrast with
the living teachings of the New Testament; and, as a consequence, souls are robbed of the
precious privileges which belong to them as Christians, and they are kept in the moral distance
which characterized the Mosaic economy.



All this is most deplorable. It grieves the Holy Spirit, wounds the heart of Christ, dishonors the
grace of God, and contradicts the plainest statements of holy scripture. We are most thoroughly
persuaded that the condition of thousands of precious souls at this moment is enough to make the
heart bleed; and all this, to a large extent, is traceable to Christendom’s teachings, its creeds and
its formularies. Where will you find amid the ordinary ranks of Christian profession a person in
the enjoyment of a perfectly purged conscience, of peace with God, of the Spirit of adoption? Is
it not true that people are publicly and systematically taught that it is the height of presumption
for anyone to say that his sins are all forgiven — that he has eternal life — that he is justified
from all things — that he is accepted in the Beloved — that he is sealed with the Holy Ghost —
that he cannot be lost, because he is actually united to Christ by the indwelling Spirit? Are not all
these Christian privileges practically denied and ignored in Christendom? Are not people taught
that it is dangerous to be too confident — that it is morally safer to live in doubt and fear — that
the very utmost we can look for is the hope of getting to heaven when we die? Where are souls
taught the glorious truths connected with the new creation? Where are they rooted and grounded
in the knowledge of their standing in a risen and glorified Head in the heavens? Where are they
led into the enjoyment of those things which are freely given of God to His beloved people?

Alas! Alas! We grieve to think of the only true answer which can be given to such inquiries. The
flock of Christ is scattered upon the dark mountains and desolate moors. The souls of God’s
people are left in the dim distance which characterized the Jewish system. They know not the
meaning of the rent veil, of nearness to God, of conscious acceptance in the Beloved. The very
table of the Lord is shrouded with the dark and chilling mists of superstition, and surrounded by
the repulsive barriers of a dark and depressing legality. Accomplished redemption, full remission
of sins, perfect justification before God, acceptance in a risen Christ, the Spirit of adoption, the
bright and blessed hope of the coming of the Bridegroom — all these grand and glorious realities
— these chartered privileges of the Church of God — are practically set aside by Christendom’s
teachings and religious machinery.

Some, perhaps, may think we have drawn too gloomy a picture. We can only say — and we say
it with all sincerity — would to God it were so! We fear the picture is far too true; yea, the reality
is far more appalling than the picture. We are deeply and painfully impressed with the fact, that
the condition, not merely of the professing church, but of thousands of the true sheep of the flock
of Christ, is such, that if we only realized it as God sees it, it would break our hearts.

However, we must pursue our subject, and by so doing furnish the very best remedy that can
possibly be suggested for the deplorable condition of so many of the Lord’s people.

We have dwelt upon that precious work which our Lord Jesus Christ has accomplished for us in
the putting away of all our sins and in the condemnation of sin, securing for us perfect remission
of the former and entire deliverance from the latter as a ruling power. The Christian is one who is
not only forgiven but delivered. Christ has died for him, and he has died in Christ. Hence he is
free, as one who is raised from the dead, and alive unto God, through Jesus Christ our Lord. He



is a new creation. He has passed from death unto life. Death and judgment are behind him, and
nothing but glory before him. He possesses an unblotted title and an unclouded prospect.

Now, if all this be indeed true of every child of God — and scripture says it is — what more do
we want? Nothing as to title; nothing as to standing; nothing as to hope. As to all these, we have
absolute, divine perfection. But then our state is not perfect, our walk is not perfect. We are still
in the body, compassed about with manifold infirmities, exposed to manifold temptations, liable
to stumble, to fall, and to wander. We are unable of ourselves to think a right thought, or to keep
ourselves for one moment in the blessed position into which grace has introduced us. True it is,
we have everlasting life, and we are linked to the living Head in heaven by the Holy Ghost sent
down to earth so that we are eternally secure. Nothing can ever touch our life, inasmuch as it is
“hid with Christ in God.”

But while nothing can touch our life, or interfere with our standing, yet, seeing that our state is
imperfect, and our walk imperfect, our communion is liable to be interrupted, and hence it is that
we need

The Present Work of Christ for Us.

Jesus lives at the right hand of God for us. His active intervention on our behalf never ceases for
a single moment. He has passed through the heavens in virtue of accomplished atonement, and
there He ever carries on His perfect advocacy for us before our God. He is there as our subsisting
righteousness to maintain us ever in the divine integrity of the position and relationship into
which His atoning death has introduced us. Thus we read in Romans 5: 10, “If, while we were
enemies, we were reconciled to God by the death of his Son, much more, being reconciled, we
shall be saved by his life.” So also in Hebrews 4 we read, “Seeing then that we have a great high
priest that has passed through the heavens, Jesus, the Son of God, let us hold fast the confession.
For we have not an high priest which cannot be touched with the feeling of our infirmities; but
was in all points tempted, in like manner, without sin. Let us therefore come boldly unto the
throne of grace, that we may obtain mercy, and find grace to help in time of need.” Again, in
Hebrews 7: “But this man, because he continueth for ever, hath an unchangeable priesthood.
Wherefore he is able also to save them to the uttermost that come unto God by him, seeing he
ever liveth to make intercession for them.” And in Hebrews 9: “For Christ is not entered into the
holy places made with hands, which are the figures of the true; but into heaven itself, now to
appear in the presence of God for us.”

Then, in the first epistle of John, we have the same great subject presented under a somewhat
different aspect. “My little children, these things write | unto you, that ye sin not. And if any one
sin, we have an advocate with the Father, Jesus Christ the righteous; and he is the propitiation for
our sins; and not our sins only, but also for the whole world.”

How precious is all this to the true-hearted Christian who is ever conscious deeply and painfully
conscious — of his weakness, need, infirmity, and failure? How, we may lawfully inquire, is it
possible for anyone with his eye resting on such passages as we have just quoted, to say nothing



of his own self-consciousness, the sense of his own imperfect state and walk, to call in question
the Christian’s need of the unceasing ministry of Christ on his behalf? Is it not marvelous that
any reader of the Epistle to the Hebrews, any observer of the state and walk of the most
advanced believer, should be found denying the application of Christ’s priesthood and advocacy
to Christians now?

For whom, let us ask, is Christ now living and acting at the right hand of God? Is it for the
world? Clearly not, for He says in John 18, “I pray not for the world, but for them which thou
hast given me; for they are thine.” And who are these? Are they the Jewish remnant? Nay; that
remnant is yet to appear on the scene. Who are they then? Believers, children of God, Christians
who are now passing through this sinful world, liable to fail and to contract defilement every step
of the way. These are the subjects of Christ’s priestly ministry. He died to make them clean. He
lives to keep them clean. By His death He expiated our guilt, and by His life He cleanses us
through the action of the word by the power of the Holy Ghost. “This is he that came by water
and blood; not by water only, but by water and blood.” We have expiation and cleansing through
a crucified Saviour. The double stream emanated from the pierced side of Christ who died for us.
All praise to His name!

We have all in virtue of the precious death of Christ. Is it a question of our guilt? It is cancelled
by the blood of atonement. Is it a question of our daily shortcomings? We have an Advocate with
the Father — a great High Priest with God. “If any man sin...” He does not say, “If any man
repent.” No doubt, there is, and must be, repentance and self-judgment. But how are they
produced? Whence do they proceed? Here it is: “We have an advocate with the Father.” It is His
all-prevailing intercession that procures for the sinning one the grace of repentance, self-
judgment, and confession.

It is of the very utmost importance for the Christian reader to be thoroughly clear as to this great
cardinal truth of the advocacy or priesthood of Christ. We sometimes erroneously think that
when we fail in our work something has to be done on our part to set matters straight between
our souls and God. We forget that, ere we are even conscious of the failure — before our
conscience becomes really cognizant of the fact — our blessed Advocate has been to the Father
about it; and it is to His intercession we are indebted for the grace of repentance, confession, and
restoration. “If any man sin, we have” — what? The blood to return to? No; mark carefully what
the Holy Ghost declares. “We have an advocate with the Father, Jesus Christ the righteous.”
Why does He say “the righteous?” Why not the gracious, the merciful, the sympathizing? Is He
not all this? Most surely; but not any one of these attributes would be in place here, inasmuch as
the blessed apostle is putting before us the consolatory truth, that in all our errors, our sins, and
our failures, we have “a righteous” representative ever before the righteous God, the holy Father,
so that our affairs can never fall through. “He ever liveth to make intercession for us;” and
because He ever liveth, “He is able to save to the uttermost” — right through to the very end —
“them that come unto God by him.”



What solid comfort is here for the people of God! And how needful for our souls to be
established in the knowledge and sense of it. Some there are who have an imperfect sense of the
true standing of a Christian because they do not see what Christ has done for them in the past.
Others, on the contrary, have such an entirely one-sided view of the state of the Christian that
they do not see our need of what Christ is doing for us now. Both must be corrected. The former
are ignorant of the extent and value of the atonement; the latter are ignorant of the place and
application of the advocacy. Such is the perfection of our standing that the apostle can say, “As
he is, so are we in this world.” If this were all, we should certainly have no need of priesthood or
advocacy. But then, such is our state that the apostle has to say, “If any man sin.” This proves
our continual need of the Advocate. And, blessed be God, we have Him continually; we have
Him ever living for us. He lives and serves on high. He is our subsisting righteousness before our
God. He lives to keep us always right in heaven, and to set us right when we go wrong upon
earth. He is the divine and indissoluble link between our souls and God.

PART 4

Having in the three preceding papers of this series sought to unfold the grand foundation truths
connected with the work of Christ for us — His work in the past, and His work in the present —
His atonement, and His advocacy; we shall now seek by the gracious aid of the Spirit of God to
present to the reader something of what the Scriptures teach us as to the second branch of our
subject, namely,

Christ as an Object for the Heart.

It is a wonderfully blessed thing to be able to say, “I have found an object which perfectly
satisfies my heart — I have found Christ.” It is this which gives true elevation above the world. It
renders us thoroughly independent of the resources to which the unconverted heart ever betakes
itself. It gives settled rest. It imparts a calmness and quietness to the spirit which the world
cannot comprehend. The poor votary of the world may think the life of the true Christian a very
slow, dull, stupid affair indeed. He may marvel how such an one can manage to get on without
what he calls amusement, recreation, and pleasure; no theatres — no balls or parties — no
concerts — no cards or billiards — no hunts or races — no club or news-room — no cricket or
croquet parties.

To deprive the unconverted man of such things would almost drive him to despair or lunacy. But
the Christian does not want such things, would not have them. They would be a perfect
weariness to him. We speak, of course, of the true Christian, of one who is not merely a Christian
in name but in reality. Alas! alas! many profess to be Christians, and take very high ground in
their profession, who are, nevertheless to be found mixed up in all the vain and frivolous pursuits
of the men of this world. They may be seen at the communion table on the Lord’s Day and at a
theatre or a concert on Monday. They may be found assaying to take part in some one or other of
the many branches of Christian work on Sunday, and, during the week, you may see them in the
ball-room, at the race-course, or some such scene of folly and vanity.



It is very evident that such persons know nothing of Christ as an object for the heart. Indeed, it is
very guestionable how anyone with a single spark of divine life in the soul can find pleasure in
the wretched pursuits of a godless world. The true and earnest Christian turns away from such
things — turns away instinctively. And this, not merely because of the positive wrong and evil of
them — though most surely he feels them to be wrong and evil — but because he has no taste for
them, and because he has found something infinitely superior, something which perfectly
satisfies all the desires of the new nature. Could we imagine an angel from heaven taking
pleasure at a ball, a theatre, or a racecourse? The bare thought is supremely ridiculous. All such
scenes are perfectly foreign to a heavenly being.

And what is a Christian? He is a heavenly man; he is a partaker of the divine nature. He is dead
to the world — dead to sin — alive to God. He has not a single link with the world. He belongs
to heaven. He is no more of the world than Christ his Lord. Could Christ take part in the
amusements, gaieties, and follies of the world? The very idea were blasphemy. Well, then, what
of the Christian? Is he to be found where his Lord could not be? Can he consistently take part in
things which he knows in his heart are contrary to Christ? Can he go into places, and scenes, and
circumstances in which he must admit his Saviour and Lord can take no part? Can he go and
have fellowship with a world which hates the One to whom he professes to owe everything?

It may, perhaps, seem to some of our readers that we are taking too high ground. We would ask
such, what ground are we to take? Surely Christian ground, if we are Christians. Well, then, if we
are to take Christian ground, how are we to know what that ground really is? Assuredly from the
New Testament. And what does it teach? Does it afford any warrant for the Christian to mix
himself, in any shape or form, with the amusements and vain pursuits of this present evil world?
Let us hearken to the weighty words of our blessed Lord, in John 13. Let us hear from His lips
the truth as to our portion, our position, and our path in this world. He says, addressing the
Father, “I have given them thy word; and the world hath hated them, because they are not of the
world, even as | am not of the world. | pray not that thou shouldest take them out of the world,
but that thou shouldest keep them from the evil. They are not of the world, even as | am not of
the world. Sanctify them through thy truth; thy word is truth. As thou hast sent me into the
world, even so have | also sent them into the world.” Verses 14-18

Is it possible to conceive a closer measure of identification than that set before us in these words?
Twice over, in this brief passage, our Lord declares that we are not of the world, even as He is
not. What has our blessed Lord to do with the world? Nothing. The world has utterly rejected
Him, and cast Him out. It nailed Him to a shameful cross, between two malefactors. The world
lies as fully and as freshly under the charge of all this, as though the act of the crucifixion took
place yesterday, at the very center of its civilization, and with the unanimous consent of all.
There is not so much as a single moral link between Christ and the world. Yea, the world is
stained with His murder, and will have to answer to God for the crime.

How solemn is this! What a serious consideration for Christians! We are passing through a world
that crucified our Lord and Master, and He declares that we are not of that world, even as He is



not of it. Hence it follows that in so far as we have any fellowship with the world, we are false to
Christ. What should we think of a wife who could sit and laugh and joke with a set of men who
had murdered her husband? And yet this is precisely what professing Christians do when they
mix themselves up with this present evil world, and make themselves part and parcel of it.

It will perhaps be said, “What are we to do? Are we to go out of the world?”” By no means. Our
Lord expressly says, “I pray not that thou shouldest take them out of the world, but that thou
shouldest keep them from the evil.” In it, but not of it, is the true principle for the Christian. To
use a figure, the Christian in the world is like a diver. He is in the midst of an element which
would destroy him were he not protected from its action and sustained by unbroken
communication with the scene above. And what is the Christian to do in the world? What is his
mission? Here it is: As thou hast sent me into the world, even so have | sent them into the
world.” And again, in John 20: 21, “As my Father hath sent me, even so | send you.”

Such is the Christian’s mission. He is not to shut himself within the walls of a monastery or
convent. Christianity does not consist in joining a brotherhood or a sisterhood. Nothing of the
kind. We are called to move up and down in the varied relations of life, and to act in our
divinely-appointed spheres to the glory of God. It is not a question of what we are doing, but of
how we do it. All depends upon the object which governs our hearts. If Christ be the
commanding and absorbing object of the heart, all will be right. If He be not, nothing is right.
Two persons may sit down at the same table to eat; the one eats to gratify his appetite, the other
eats to the glory of God — eats simply to keep his body in proper working order as God’s vessel,
the temple of the Holy Ghost, the instrument for Christ’s service.

So in everything. It is our sweet privilege to set the Lord always before us. He is our model. As
He was sent into the world, so are we. What did He come to do? To glorify God. How did He
live? By the Father. “As the living Father hath sent me, and I live by the Father, so he that eateth
me, even he shall live by me.” John 6: 57

This makes it all so simple. Christ is the standard and touchstone for everything. It is no longer a
question of mere right and wrong according to human rules. It is simply a question of what is
worthy of Christ. Would He do this or that? Would He go here or there? He left us an example
that we should follow His steps; and, most assuredly, we should not go where we cannot trace
His blessed footsteps. If we go hither and thither to please ourselves, we are not treading in His
steps, and we cannot expect to enjoy His blessed presence.

Christian reader, here is the real secret of the whole matter. The grand question is just this — Is
Christ my one object? What am | living for? Can I say, “The life that I live in the flesh, I live by
the faith of the Son of God, who loved me, and gave himself for me?” Nothing less than this is
worthy of a Christian. It is a poor miserable thing to be content with being saved, and then to go
on with the world, and live for self-pleasing and self-interest — to accept salvation as the fruit of
Christ’s toil and passion, and then live at a distance from Himself. What should we think of a
child who only cared about the good things provided by his father’s hand, and never sought his
father’s company — yea, preferred the company of strangers? We should justly despise him. But



how much more despicable is the Christian, who owes his present and his eternal all to the work
of Christ, and yet is content to live at a cold distance from His blessed Person, caring not for the
furtherance of His cause — the promotion of His glory!

PART 5

If the reader has been enabled, through grace, to make his own of what has passed before our
minds in this series of papers, he will have a perfect remedy for all uneasiness of conscience and
all restlessness of heart. The work of Christ, if only it be laid hold of by an artless faith, must, of
blessed necessity, meet the former; and the Person of Christ, if only He be contemplated with a
single eye, must perfectly meet the latter. If, therefore, we are not in the enjoyment of peace of
conscience, it can only be because we are not resting on the finished work of Christ; and if the
heart is not at ease, it proves that we are not satisfied with Christ Himself.

And yet, alas! how few, even of the Lord’s beloved people, know either the one or the other.
How rare is it to find a person in the enjoyment of true peace of conscience and rest of heart! In
general, Christians are not a whit in advance of the condition of Old Testament saints. They do
not know the blessedness of an accomplished redemption. They are not in the enjoyment of a
purged conscience. They cannot draw nigh with a true heart, in full assurance of faith, having the
heart sprinkled from an evil conscience, and the body washed with pure water. They do not
apprehend the grand truth of the indwelling of the Holy Ghost, enabling them to cry, “Abba,
Father.” They are, as to their experience, under law. They have never really entered into the deep
blessedness of being under the reign of grace.

They have life. It is impossible to doubt this. They love divine things. Their tastes, their habits,
their aspirations, yea, their very exercises, their conflicts, their anxieties, doubts, and fears, all go
to prove the existence of divine life. They are, in a way, separated from the world, but their
separation is rather negative than positive. It is more because they see the utter vanity of the
world, and its inability to satisfy their hearts, than because they have found an object in Christ.
They have lost their taste for the things of the world, but they have not found their place and their
portion in the Son of God where He now is at the right hand of God. The things of the world
cannot satisfy them, and they are not in the enjoyment of their proper heavenly standing, object,
and hope; hence they are in an anomalous condition altogether; they have no certainty, no rest,
no fixedness of purpose; they are not happy; they do not know their true bearings; they are
neither one thing nor the other.

Is it thus with the reader? We fondly hope not. We trust he is one of those who, through infinite
grace. “know the things that are freely given them of God,” who know that they have passed
from death unto life — that they have eternal life; who enjoy the precious witness of the Spirit;
who realize their association with a risen and glorified Head in the heavens, with whom they are
linked by the Holy Ghost who dwells in them; who have found their object in the Person of that
blessed One whose finished work is the divine and eternal basis of their salvation and peace; and
who are earnestly looking for the blessed moment when Jesus shall come to receive them to
Himself, that where He is they may be also, to go no more out forever.



This is Christianity. Nothing else deserves the name. It stands out in bold and striking contrast
with the spurious religiousness of the day, which is neither pure Judaism on the one hand, nor
pure Christianity on the other, but a wretched mixture, composed of some of the elements of
each, which unconverted people can adopt and go on with, because it sanctions the lusts of the
flesh, and allows them to enjoy the pleasures and vanities of the world to their heart’s content.
The arch-enemy of Christ and of souls has succeeded in producing an awful system of religion,
half-Jewish, half-Christian, combining in the most artful manner the world and the flesh, with a
certain amount of scripture so used as to destroy its moral force and hinder its just application. In
the meshes of this system souls are hopelessly entangled. Unconverted people are deceived into
the notion that they are very good Christians indeed, and going on all right to heaven. And, on
the other hand, the Lord’s dear people are robbed of their proper place and privileges, and
dragged down by the dark and depressing influence of the religious atmosphere which surrounds
and almost suffocates them.

It lies not, we believe, within the compass of human language to set forth the appalling
consequences of this mingling of the people of God with the people of the world in one common
system of religiousness and theological belief. Its effect upon the former is to blind their eyes to
the true moral glories of Christianity as set forth in the pages of the New Testament; and this to
such an extent, that if any one attempts to unfold these glories to their view, he is regarded as a
visionary enthusiast, or a dangerous heretic. Its effect upon the latter is to deceive them
altogether as to their true condition, character, and destiny. Both classes repeat the same
formularies, subscribe the same creed, say the same prayers, are members of the same
community partake of the same sacrament, are, in short, ecclesiastically, theologically,
religiously one.

It will, perhaps, be said in reply to all this, that our Lord, in His wonderful discourse in Matthew
13, distinctly teaches that the wheat and the tares are to grow together. Yes; but where? In the
church? Nay; but “in the field;” and He tells us that “the field is the world.” To confound these
things is to falsify the whole Christian position, and to do away with all godly discipline in the
assembly. It is to place the teaching of our Lord in Matthew 13 in opposition to the teaching of
the Holy Ghost in 1 Corinthians 5.

However, we shall not pursue this subject further just now. It is far too important and too
extensive to be disposed of in a brief article like the present. We may, perhaps, discuss it more
fully on some future occasion. That it demands the serious consideration of the Christian reader
we are most thoroughly convinced; bearing, as it does, so manifestly on the glory of Christ on
the true interests of His people, on the progress of the gospel, on the integrity of Christian
testimony and service, it would be quite impossible to overestimate its importance. But we must
leave it for the present, and draw this paper to a close by a brief reference to the third and last
branch of our subject, namely,



The Word of Christ as the All-Sufficient Guide for our Path.

If Christ’s work suffices for the conscience, if His blessed Person suffices for the heart, then,
most assuredly, His precious word suffices for the path. We may assert, with all possible
confidence, that we possess in the divine volume of holy scripture all we can ever need, not only
to meet all the exigencies of our individual path, but also the varied necessities of the church of
God, in the most minute details of her history in this world.

We are quite aware that in making this assertion we lay ourselves open to much scorn and
opposition, in more quarters than one. We shall be met on the one hand by the advocates of
tradition, and on the other by those who contend for the supremacy of man’s reason and will. But
this gives us very little concern indeed. We regard the traditions of men, whether fathers,
brothers, or doctors, if presented as an authority, as the small dust of the balance; and as to
human reason, it can only be compared to a bat in the sunshine, dazzled by the brightness, and
blindly dashing itself against objects which it cannot see. It is the deepest joy of the Christian’s
heart to retire from the conflicting traditions and doctrines of men into the calm light of holy
scripture; and when encountered by the impudent reasonings of the infidel, the rationalist, and
the skeptic, to bow down his whole moral being to the authority and power of holy scripture. He
thankfully recognizes in the word of God the only perfect standard for doctrine, for morals, for
everything. “All scripture is given by inspiration of God, and is profitable for doctrine, for
reproof, for correction, for instruction in righteousness; that the man of God may be perfect
[artios], thoroughly furnished unto all good works. ”

What more can we need? Nothing. If scripture can make a child “wise unto salvation,” and if it
can make a man “perfect,” and furnish him “thoroughly to all good works,” what do we want of
human tradition or human reasonings? If God has written a volume for us, if He has graciously
condescended to give us a revelation of His mind as to all we ought to know, and think, and feel,
and believe, and do, shall we turn to a poor fellow-mortal — be he ritualist or rationalist — to
help us? Far away be the thought! As well might we turn to our fellow-man to add something to
the finished work of Christ in order to render it sufficient for our conscience, or to supply some
deficiency in the Person of Christ in order to render Him a sufficient object for the heart as to
betake ourselves to human tradition or human reason to supply some deficiency in divine
revelation.

All praise and thanks to our God it is not so. He has given us in His own beloved Son all we
want for the conscience, for the heart, for the path — for time, with all its changing scenes — for
eternity, with its countless ages. We can say, “Thou, O Christ, art all we want; more than all in
Thee we find.” There is, there could be, no lack in the Christ of God. His atonement and
advocacy must satisfy all the cravings of the most deeply exercised conscience. The moral
glories, the powerful attractions of His divine Person must satisfy the most intense aspirations
and longings of the heart. And His peerless revelation — that priceless volume contains within
its covers all we can possibly need, from the starting post to the goal of our Christian career.



Christian reader, are not these things so? Dost thou not, from the very center of thy renewed
moral being, own the truth of them? If so, art thou resting in calm repose on Christ’s work? Art
thou delighting in His Person? Art thou submitting in all things to the authority of His word?
God grant it may be so with thee, and with all who profess His name! May there be a fuller,
clearer, and more decided testimony to “The All-sufficiency of Christ,” till “that day!”



Discipleship in an Evil Day
“Follow thou me.” John 21: 22
Preface

The following Tract is a reprint of a paper which appeared in a recent number of “The Present
Testimony, ” containing the substance of a Lecture on the first three chapters of the Book of
Daniel. It is published in this form, at the request of a number of Christian friends and with
earnest desire that the Holy Spirit may be pleased to use it for the purpose of leading many hearts
to seek a closer walk with God.

C.H.M.
Discipleship in an Evil Day

The first three chapters of the Book of Daniel furnish a most seasonable and important lesson at
a time like the present, in which the disciple is in such danger of yielding to surrounding
influences, and of lowering his standard of testimony and his tone of discipleship, in order to
meet the existing condition of things.

At the opening of chapter 1 we have a most discouraging picture of the state of things, in
reference to the ostensible witness of God on the earth. “In the third year of the reign of
Jehoiakim, king of Judah, came Nebuchadnezzar, king of Babylon, unto Jerusalem, and besieged
it. And the Lord gave Jehoiakim, king of Judah, into his hand, with part of the vessels of the
house of God, which he carried into the land of Shinar, to the house of his god; and he brought
the vessels into the house of his god.” (Daniel 1: 1, 2) Here then we have an aspect of things
quite sufficient, if looked at from nature’s point of view, to discourage the heart, to damp the
spirit, and paralyze the energies. Jerusalem in ruins, the temple trodden down, the Lord’s vessels
in the house of a false god, and Judah carried away captive. Surely the heart would feel disposed
to say, There is no use in seeking to hold up the standard of practical discipleship and personal
devotedness any longer. The spirit must droop, the heart must faint, and the hands must hang
down, when such is the condition of the people of God. It could be naught but the most
contemptible presumption for any of Judah’s sons to think of taking up a true Nazarite’s position
at such a time.

Such would be nature’s reasoning; but such was not the language of faith. Blessed be God! there
is always a wide sphere in which the spirit of genuine devotedness can develop itself — there is
always a path along which the true disciple can run, even though he should have to run in
solitude. It matters not what the outward condition of things may be, it is faith’s privilege to hang
as much on God, to feed as much on Christ, and to breathe as much of the air of heaven, as
though all were in perfect order and harmony.

This is an unspeakable mercy to the faithful heart. All who desire to walk devotedly can always
find a path to walk in; whereas, on the contrary, the man who draws a plea, from outward
circumstances, for relaxing his energy, would not be energetic, though most favourably situated.



If ever there was a time in which one might be excused for taking a low ground, it was the time
of the Babylonish captivity. The entire framework of Judaism was broken up; the kingly power
had passed out of the hand of David’s successor, and into the hand of Nebuchadnezzar; the glory
had departed from Israel; and, in one word, all seemed faded and gone, and naught remained for
the exiled children of Judah, save to hang their harps upon the willows, and sit down by the
rivers of Babylon, there to weep over departed glory, faded light, and fallen greatness.

Such would be the language of blind unbelief; but, blessed be God! it is when everything appears
sunk to the lowest possible point, that then faith rises in holy triumph; and faith, we know, is the
only true basis of effective discipleship. It asks for no props from the men and things around it; it
finds “all its springs” in God; and hence it is that faith never shines so brightly as when all
around is dark. It is when nature’s horizon is overcast with the blackest clouds that faith basks in
the sunshine of the divine favour and faithfulness.

Thus it was that Daniel and his companions were enabled to overcome the peculiar difficulties of
their time. They judged that there was nothing to hinder their enjoying as elevated a Nazariteship
in Babylon as ever had been known in Jerusalem; and they judged rightly. Their judgment was
the judgment of a pure and well-founded faith. It was the self-same judgment on which the
Baraks, the Gideons, the Jephthahs, and the Samsons of old had acted. It was the judgment to
which Jonathan gave utterance, when he said, “There is no restraint with the Lord to save by
many or by few.” (1 Sam. 14) It was the judgment of David, in the valley of Elah, when he called
the poor trembling host of Israel “the army of the living God.” (1 Sam. 17)

It was the judgment of Elijah, on Mount Carmel, when he built an altar with “twelve stones
according to the number of the tribes of the sons of Jacob.” (1 Kings 18) It was the judgment of
Daniel himself when, at a further stage of his history, he opened his window and prayed toward
Jerusalem. (Dan. 6) It was the judgment of Paul when, in view of the overwhelming tide of
apostasy and corruption which was about to set in, he exhorts his son Timothy to “hold fast the
form of sound words.” (2 Tim. 1: 18) It was the judgment of Peter when, in prospect of the
dissolution of the entire framework of creation, he encourages believers to “be diligent, that they
be found of him in peace, without spot and blameless.” (2 Peter 3: 14) It was the judgment of
John when, amid the actual breaking up of everything ecclesiastical, he exhorts his well-beloved
Gaius to “follow not that which is evil but that which is good.” (3 John 11) And it was the
judgment of Jude when, in the presence of the most appalling wickedness, he encourages a
beloved remnant to “build themselves up in their most holy faith, praying in the Holy Ghost, to
keep themselves in the love of God, looking for the mercy of our Lord Jesus Christ unto eternal
life.” (Jude 20, 21) In one word, it was the judgment of the Holy Ghost, and, therefore, it was the
judgment of faith.

Now, all this attaches immense value and interest to Daniel’s determination, as expressed in the
first chapter of this book. “But Daniel purposed in his heart that he would not defile himself with
the portion of the king’s meat, nor with the wine which he drank; therefore he requested of the
prince of the eunuchs that he might not defile himself.” (Ver. 8) He might, very naturally, have



said to himself, “There is no use in one poor feeble captive seeking to maintain a place of
separation. Everything is broken up It is impossible to carry out the true spirit of a Nazarite amid
such hopeless ruin and degradation. I may as well accommodate myself to the condition of things
around me.”

But no; Daniel was on higher ground than this. He knew it was his privilege to live as close to
God in the palace of Nebuchadnezzar, as within the gates of Jerusalem. He knew that, let the
outward condition of the people of God be what it might, there was a path of purity and
devotedness opened to the individual saint, which he could pursue independently of everything.

And may we not say, that the Nazariteship of Babylon possesses charms and attractions fully as
powerful as the Nazariteship of Canaan? Unquestionably. It is unspeakably precious and
beautiful, to find one of the captives in Babylon breathing after, and attaining unto, so elevated a
standard of separation. It teaches a powerful lesson for every age. It holds up to the view of
believers, under every dispensation, a most encouraging and soul-stirring example. It proves that,
amid the darkest shades, a devoted heart can enjoy a path of cloudless sunshine.

But how is this? Because “Jesus Christ is the same yesterday, today, and for ever.” (Heb. 13)
Dispensations change and pass away. Ecclesiastical institutions crumble and moulder into ashes.
Human systems totter and fall; but the name of Jehovah endureth forever, and His memorial unto
all generations. It is upon this holy elevation that faith plants its foot. It rises above all
vicissitude, and enjoys sweet converse with the unchangeable and eternal Source of all real good.

Thus it was that, in the days of the judges, faith achieved more glorious triumphs than ever were
known in the days of Joshua. Thus it was that Elijah’s altar on Mount Carmel was surrounded by
a halo fully as bright as that which crowned the altar of Solomon.

This is truly encouraging. The poor heart is so apt to sink, and be discouraged, by looking at the
failure and unfaithfulness of man, instead of at the infallible faithfulness of God. “The
foundation of God standeth sure, having this seal, The Lord knoweth them that are his. And, Let
every one that nameth the name of Christ depart from iniquity.” (2 Tim. 2: 19) What can ever
touch this enduring truth? Nothing! And, therefore, nothing can touch the faith which lays hold
of it, or the superstructure of practical devotedness which is erected on the foundation of that
faith.

And then look at the glorious results of Daniel’s devotedness and separation. In the three opening
chapters we observe three distinct things, resulting from the position assumed by Daniel and his
companions, in reference to “the king’s meat.” 1: They were let into the secret of “the king’s
dream.” 2: They withstood the seductions of “the king’s image.” And, 3: They were brought
unscathed through “the king’s furnace.”

1. The King’s Dream

“The secret of the Lord is with them that fear him.” This is beautifully exemplified in the case
before us. “The magicians, and the astrologers, and the sorcerers, and the Chaldeans,” who were



breathing the atmosphere of the royal presence, were all in the dark as to the royal dream. “The
Chaldeans answered before the king, and said, There is not a man upon the earth that can show
the king’s matter.” Very likely; but there was a God in heaven who knew all about it; and who,
moreover, could unfold it to those who had faith enough, and devotedness enough, and self-
denial enough, to separate themselves from Babylonish pollutions, though involved in the
Babylonish captivity. The mazes, the labyrinths, and the enigmas of human things are all plain to
God; and He can and does make them plain to those who walk with Him, in the sanctity of His
holy presence. God’s Nazarites can see farther into human affairs than the most profound
philosophers of this world. And how is this? How can they so readily unravel the world’s
mysteries? Because they are above the world’s mists. They are apart from the world’s
defilements. They are in the place of separation, the place of dependence, the place of
communion. “Then Daniel went to his house, and made the thing known to Hananiah, Mishael,
and Azariah, his companions; that they would desire mercies of the God of heaven, concerning
this secret.” (Dan. 2: 17, 18) Here we have their place of strength and intelligence. They had only
to look up to heaven, in order to be endowed with a clear understanding as to all the destinies of
earth.

How real and simple is all this? “God is light, and in Him is no darkness at all;” and, hence, if we
want light, we can find it only in His presence; and we can only know the power of His presence
as we are practically taking the place of separation from all the moral pollutions of earth.

And, observe, a further result of Daniel’s holy separation. “Then the king Nebuchadnezzar fell
upon his face and worshipped Daniel, and commanded that they should offer an oblation and
sweet odors unto him.” Here we have earth’s proudest and most powerful monarch at the feet of
the captive exile. Magnificent fruit of faithfulness! Precious evidence of the truth that God will
always honour the faith that can in any measure, rise to the height of His thoughts! He will not,
He cannot, dishonour the draft which confidence presents at His exhaustless treasury. Daniel, on
this memorable occasion, realized, in his own person, as fully as ever it was realized, God’s
ancient promise: “And all people of the earth shall see that thou art called by the name of the
Lord; and they shall be afraid of thee. . .And the Lord shall make thee the head, and not the tail;
and thou shalt be above only, and thou shalt not be beneath.”(Deut. 28: 10, 13)

Assuredly Daniel was, in the above scene, “the head,” and Nebuchadnezzar “the tail,” as looked
at from the divine point of view. Witness, also, the bearing of this holy Nazarite, in the presence
of the impious Belshazzar. (Dan. 5: 17-29) Have we not, here, as magnificent a testimony to the
destined pre-eminence of the seed of Abraham, as when Joshua’s victorious captains placed their
feet on the necks of the kings of Canaan (Joshua 10: 24); or, when “all the earth sought to
Solomon, to hear his wisdom, which God had put in his heart?” (1 Kings 10: 24)
Unquestionably; and, in a certain sense, it is a more magnificent testimony. It is natural to expect
such a scene in the history of Joshua, or of Solomon; but to find the haughty king of Babylon
prostrate at the feet of one of his captives is something far beyond the utmost stretch of nature’s
expectation.



There it is, however, as a most striking and soul stirring proof of the power of faith to triumph
over all manner of difficulties, and to produce the most extraordinary results. Faith is the same
mighty principle, whether it act on the plains of Palestine, on the top of Carmel, by the rivers of
Babylon, or amid the ruins of the professing Church. No fetters can bind it, no difficulties deter
it, no pressure damps it, and no changes affect it. It ever rises to its proper object, and that object
is God Himself, and His eternal revelation. Dispensations may change, ages may run their
course, the wheels of time may roll on, and crush beneath their ponderous weight the fondest
hopes of the poor human heart; but there stands faith, that immortal, divine, eternal reality,
drinking at the fountain of pure truth, and finding all its springs in Him, who is “the way, the
truth, and the life.”

By this “precious faith” it was that Daniel acted, when he “purposed that he would not defile
himself with the king’s meat.” True, he could no longer ascend to that holy and beautiful house,
where his fathers had worshipped. The rude foot of a foreign foe had trodden down the holy city.
The fire no longer burned on the altar of the God of Israel. The golden candlestick no longer
enlightened, with its seven lamps, the holy place. But there was faith in Daniel’s heart, and that
faith carried him beyond every surrounding influence, and enabled him to appropriate, and act in
the power of, “all the promises of God,” which are “Yea, and Amen in Christ Jesus.” Faith is not
affected by ruined temples, fallen cities, faded lights, or departed glories. Why not? Because God
is not affected by them. God is always to be found, and faith is always sure to find Him.

2. The King’s Image

But the same faith which enabled those holy men of old to refuse the king’s meat, enabled them,
also, to despise the king’s image. They had separated themselves from defilement, in order that
they might enjoy a more intense communion with the true God; and they could not, therefore,
bow down to an image of gold, even though it were ever so high. They knew that God was not an
image. They knew He was a reality. They could only present worship to Him, for He alone was
the true object thereof.

Nor did it make any matter to them that all the world was against them. They had only to live
and act for God. It might seem as if they were setting up to be wiser than their neighbours. It
might savour of presumption to stand against the tide of public opinion. Some might feel
disposed to ask if truth lay only with them? Were all “the princes, the governors, and captains,
the judges, the treasurers, the counselors, the sheriffs, and all the rulers of the provinces,” sunk in
darkness and error? Could it be possible that so many men of rank, of intelligence, and of
learning were in the wrong, and only a few strangers of the captivity in the right?

With such questions our Nazarites had nothing to do. Their path lay right onward. Should they
bow down and worship an image, in order to avoid the appearance of condemning other people?
Assuredly not. And yet how often are those who desire to keep a conscience void of offence in
the sight of God are condemned for setting themselves up and judging others.



Doubtless Luther was condemned by many for setting himself up in opposition to the doctors,
the cardinals, and the pope. Should he, in order to avoid such condemnation, have lived and died
in error? Who would say so?

“Ah! But,” some will reply, “Luther had to deal with palpable error.” So thought Luther; but
thousands of learned and eminent men thought otherwise. So also in the case of “Shadrach,
Meshach, and Abednego,” they had to do with positive idolatry; but the whole world differed
from them. What then? “We must obey God rather than man.” “Let others do as they will; as for
me and my house, we will serve the Lord.” If people were to remain in error and continue to do
what they, at least, feel to be wrong, In order to avoid the appearance of judging others, where
should we be?

Ah! No; my beloved reader, do you seek to pursue the steady, onward, upward path of pure and
elevated discipleship. And, whether or not you, thereby, condemn others, is no concern of yours.
“CEASE TO DO EVIL.” This is the first thing for the true disciple to do. When he has yielded
obedience to this golden precept, he may expect to “learn to do well.” “If thine eye be single, thy
whole body shall be full of light.” When God speaks, | am not to turn round to see how my
obedience to His voice will affect my neighbours, or to consider what they will think about me.
When the voice of the risen and glorified Jesus fell upon the ear of the prostrate Saul of Tarsus,
he did not begin to inquire what the chief priests and Pharisees would think of him were he to
obey. Surely not. “Immediately,” he says, “I conferred not with flesh and blood.” (Gal. 1: 16)
“Whereupon, O king Agrippa, | was not disobedient unto the heavenly vision.” (Acts 26: 19)
This is the true spirit and principle of discipleship. “Give glory to God, before he cause darkness,
and your feet stumble upon the dark mountains.” Nothing can be more dangerous than to
hesitate, when divine light shines upon the path. If you do not act upon the light, when you get it,
you will, assuredly, be involved in thick darkness. Hence, therefore, as another has said, “Never
go before your faith, nor lag behind your conscience.”

3. The King’s Furnace

But, we have said, if our Nazarites refused to bow before the king’s image, they had to encounter
the king’s rage, and the king’s furnace. For all this they were, by the grace of God, prepared:
their Nazariteship was a real thing; they were ready to suffer the loss of all things, and even life
itself, in defense of the true worship of the God of Israel. “They worshipped and served their
own God,” not merely beneath the peaceful vine and fig-tree in the land of Canaan, but in the
very face of “a burning fiery furnace.” They acknowledged Jehovah, not merely in the midst of a
congregation of true worshippers, but in the presence of an opposing world. Theirs was a true
discipleship in an evil day. They loved the Lord; and, therefore, for His sake, they abstained from
the king’s luxuries, they withstood the king’s rage, and they endured the king’s furnace.

“O Nebuchadnezzar, we are not careful to answer thee in this matter. If it be so, our God whom
we serve is able to deliver us from the burning fiery furnace; and he will deliver us out of thine
hand, O king. But if not, be it known unto thee, O king, that we will not serve thy gods, nor
worship the golden image which thou hast set up.” This was the language of men who knew



whose they were, and where they were — of men who had calmly and deliberately counted the
cost — of men to whom the Lord was everything, the world nothing. All that the world could
offer, together with life itself, was at stake; but what of that? “They endured as seeing Him who
is invisible.” Eternal glory lay before them; and they were quite prepared to reach that glory by a
fiery pathway. God can take His servants to heaven by a chariot of fire, or by a furnace of fire, as
seems good to Him. Whatever be the mode of going, it is well to get there.

But could not the Lord have preserved His beloved servants from being cast into the furnace? No
doubt. This would have been but a very small matter to Him. He did not, however, do so: it was
His will that the faith of His servants should be put to the test — should be tried in the furnace —
should be passed through the most searching crucible, in order that it “might be found to praise
and honour and glory.” Is it because the refiner sets no value on the wedge of gold, that he puts it
into the furnace? No; but because he does. And, as someone has beautifully remarked, “His
object is not merely to remove the dross, but to brighten the metal.”

It is very evident that had the Lord, by an act of power, kept His servants out of the furnace,
there would have been less glory to Him, and as a consequence, less blessing to them. It was far
better to have His presence and sympathy in the furnace, than His power to keep them out of it.
What glory to Him in this! And what unspeakable privilege to them! The Lord went down and
walked with His Nazarites in the furnace into which their faithfulness had brought them. They
had walked with God in the king’s palace; and God walked with them in the king’s furnace. This
was the most elevated moment in the entire career of Shadrach, Meshach, and Abednego. How
little had the king imagined the lofty position in which he was placing the objects of his rage and
fury! Every eye was turned from the great image of gold, to gaze, in astonishment, upon the
three captives. What could it mean? “Three men bound!” “Four men loose!” Could it be real?
Was the furnace real? Alas, “the most mighty men in the king’s army” had proved it to be real.
And, had Nebuchadnezzar’s image been cast into it, it would have proved its reality also. There
was no material for the skeptic or the infidel to work upon. It was a real furnace, and a real
flame, and the “three men” were “bound in their coats, their hosen, and their hats, and their other
garments.” All was reality.

But there was a deeper reality: God was there. This changed everything: it “changed the king’s
word,” changed the furnace into a place of high and holy fellowship — changed
Nebuchadnezzar’s bondmen into God’s freemen.

God was there! — there, in his power, to write contempt upon all man’s opposition — there, in
His deep and tender sympathy with His tried and faithful servants — there, in His matchless
grace, to set the captives free, and to lead the hearts of His Nazarites into that deep fellowship
with Himself for which they so ardently thirsted.

And, my beloved reader, is it not worth passing through a fiery furnace to enjoy a little more of
the presence of Christ, and the sympathy of His loving heart? Are not fetters, with Christ, better
than jewels without Him? Is not a furnace where He is better than a palace where He is not?
Nature says, “No!” Faith says, “Yes!”



It is well to bear in mind that this is not the day of Christ’s power; but it is the day of His
sympathy. When passing through the deep waters of affliction, the heart may, at times, feel
disposed to ask, ‘Why does not the Lord display His power, and deliver me?’ The answer is, This
is not the day of His power. He could avert that sickness — He could remove that difficulty —
He could take off that pressure — He could prevent that catastrophe — He could preserve that
beloved and fondly-cherished object from the cold grasp of death. But, instead of putting forth
His power to deliver, He allows things to run their course, and pours His own sweet sympathy
into the oppressed and riven heart, in such a way as to elicit the acknowledgment that we would
not, for worlds, have missed the trial, because of the abundance of the consolation.

Such, my reader, is the manner of our Jesus just now. By and by He will display His power; He
will come forth as the Rider on the white horse; He will unsheath His sword; He will make bare
His arm; He will avenge His people, and right their wrongs forever. But now His sword is
sheathed, His arm covered. This is the time for making known the deep love of His heart, not the
power of His arm, nor the sharpness of His sword. Are you satisfied to have it so? Is Christ’s
sympathy enough for your heart, even amid the keenest sorrow and the most intense affliction?
The restless heart, the impatient spirit, the unmortified will, would lead one to long for escape
from the trial, the difficulty, or the pressure; but this would never do. It would involve
incalculable loss. We must pass from form to form in the school; but the Master accompanies us,
and the light of His countenance, and the tender sympathy of His heart, sustain us under the most
Severe exercises.

And, then, see what glory redounds to the name of the Lord, when His people are enabled, by
His grace, to pass, triumphantly, through a trial! Read Daniel 3: 26-28, and say where you could
find richer or rarer fruits of a faithful discipleship. The king and all his nobles, who, just before,
had been wholly engrossed with the bewitching music and the false worship, are now occupied
with the amazing fact that the fire, which had slain the mighty men, had taken no effect whatever
upon the worshippers of the true God, save to consume their fetters and let them walk free, in
company with the Son of God. “Then Nebuchadnezzar came near to the mouth of the burning
fiery furnace, and spake and said, Shadrach, Meshach, and Abednego, YE SERVANTS OF THE
MOST HIGH GOD, come forth and come hither. Then Shadrach, Meshach, and Abednego,
came forth of the midst of the fire. And the princes, governors, and captains, and the king’s
counsellors, being gathered together, saw these men, upon whose bodies the fire had no power,
nor was an hair of their head singed, neither were their coats changed, nor the smell of fire had
passed on them.”

Here, then, was a noble testimony — such a testimony as would never have been rendered, had
the Lord, by a mere act of power, preserved His servants from being cast into the furnace.
Nebuchadnezzar was furnished with a striking proof that his furnace was no more to be dreaded
than his image was to be worshipped by “the servants of the most high God.” In a word, the
enemy was confounded; God was glorified; and His dear servants brought forth unscathed from
“the burning fiery furnace.” Precious fruits, these, of a faithful Nazariteship!



And, observe, further, the honour put upon our Nazarites. “Then Nebuchadnezzar spake and said,
Blessed be the God of Shadrach, Meshach, and Abednego.” Their names are intimately
associated with the God of Israel. This was a high honour. They had identified themselves with
the true God when it was a matter of life and death to do so; and, therefore, the true God
identified Himself with them, and led them forth into a large and wealthy place. He set their feet
upon a rock, and lifted their heads up above all their enemies round about them. How true it is
that “them that honour me I will honour!”” And it is equally true that “they that despise me shall
be lightly esteemed.” (1 Sam. 2: 30)

My beloved reader, have you found settled, divine peace for your guilty conscience, in the
perfected atonement of the Lord Jesus Christ? Have you simply taken God at His word? Have
you set to your seal that God is true? If so, you are a child of God; your sins are all forgiven, and
you are accepted as righteous in Christ; heaven, with all its untold glories, is before you; you are
as sure of being in the glory as Christ Himself, inasmuch as you are united to Him.

Thus, everything is settled for you for time and eternity, according to the very utmost desire of
your heart. Your need is met, your guilt removed, your peace established, your title sure. Yon
have nought to do for yourself All is divinely finished.

What remains? Just this: LIVE, FOR CHRIST! You are left here for ““a little while,” to occupy
for Him, and wait for His appearing. Oh! Seek to be faithful to your blessed Master. Be not
discouraged by the fragmentary state of everything around you. Let the case of Daniel and his
honoured companions encourage your heart to seek after an elevated course here below. It is
your privilege to enjoy as much of companionship with the blessed Lord Jesus, as if you were
cast amid the palmy days of apostolic testimony.

May the Holy Ghost enable the writer and the reader of these lines to drink into the spirit —
walk in the footsteps — manifest the graces — and wait for the coming of the Lord Jesus Christ!



Forgiveness of Sins: What Is It?

“Oh! The blessedness; transgression forgiven; sin covered.” This truly is blessedness, and
without this, blessedness must be unknown. To have the full assurance that my sins are all
forgiven, is the only foundation of true happiness. To be happy without this, is to be happy on
the brink of a yawning gulf into which | may, at any moment, be dashed forever. It is utterly
impossible that anyone can enjoy solid happiness until he is possessed of the divine assurance
that all his guilt has been cancelled by the blood of the cross. Uncertainty as to this must be the
fruitful source of mental anguish to any soul who has ever been led to feel the burden of sin. To
be in doubt as to whether my guilt was all borne by Jesus or is yet on my conscience, is to be
miserable.

Now, before proceeding to unfold the subject of forgiveness, | should like to ask my reader a
very plain, pointed, personal question, namely, “Dost thou believe that thou canst have the clear
and settled assurance that thy sins are forgiven?” | ask this question, at the outset, because there
are many, now-a-days, who profess to preach the gospel of Christ, and yet deny any one can be
sure that his sins are forgiven. They maintain that it is presumption for anyone to believe in the
forgiveness of his sins; and, on the other hand, they look upon it as a proof of humility to be
always in doubt as to this most momentous point. In other words, it is presumption to believe
what God says, and humility to doubt it. This seems strange in the face of such passages as the
following, “Thus it is written, and thus it behooved Christ to suffer, and to rise from the dead the
third day; and that repentance and remission of sins should be preached in his name among all
nations, beginning at Jerusalem.” (Luke 24: 46, 47) “In whom we have redemption through his
blood, the forgiveness of sins according to the riches of his grace.” (Eph. 1: 7; Col. 1: 14)

Here we have remission or forgiveness of sins (the word is the same in the three passages)
preached in the name of Jesus, and possessed by those who believed that preaching. A
proclamation was sent to the Ephesians and Colossians, as belonging to the “all nations,” telling
them of forgiveness of sins, in the name of Jesus. They believed this proclamation, and entered
on the possession of the forgiveness of sins. Was this presumption on their part? or would it have
been piety and humility to doubt the forgiveness of sins? True, they had been great sinners,
indeed in trespasses and sins — children of wrath aliens and foreigners — “enemies by wicked
works.” Some of them had, doubtless, bowed the knee to Diana They had lived in gross idolatry
and all manner of wickedness. But then, “forgiveness of sins” had been preached to them in the
name of Jesus. Was this preaching true, or was it not? Was it for them, or was it not? Was it all a
dream — a shadow — a myth? Did it mean nothing? Was there nothing sure, nothing certain,
nothing solid about it?

These are plain questions, demanding a plain answer from those who assert that no one can know
for certain that his sins are forgiven. If indeed no one can know it now, then how should anyone
have known it in apostolic times? If it could be known in the first century, then why not in the
nineteenth? “David describeth the blessedness of the man, unto whom God imputeth
righteousness without works, saying, Blessed are they whose iniquities are forgiven, and whose



sins are covered. Blessed is the man to whom the Lord will not impute sin.” (Rom. 4: 6-8)
Hezekiah could say, “Thou hast cast all my sins behind thy back.” (Isaiah 38: 17) the Lord Jesus
said to one in His day, “Son, be of good cheer; thy sins be forgiven thee.” Matt. 9: 2.

Thus, at all times, forgiveness of sins was known with all the certainty which the word of God
could give. Any one of the cases adduced above is sufficient to overthrow the teaching of those
who assert that no one can know that his sins are forgiven. If | find from scripture that anyone
ever knew this marvelously precious blessing, that is quite enough for me. Now, when | open my
Bible, I find persons, who had been guilty of all manner of sins, brought to the knowledge of
forgiveness; and | therefore argue that it is possible for the very vilest sinner to know now, with
divine certainty, that his sins are forgiven. Was it presumption in Abraham, in David, in
Hezekiah, in the palsied man, and in numbers besides, to believe in the forgiveness of sins?
Would it have been a sign of humility and true piety in them to doubt? It will, perhaps, be argued
that these were all special and extraordinary cases. Well, it matters not, so far as our present
question is concerned, whether they were ordinary or extraordinary. One thing is plain, they
completely disprove the assertion that no one can know that his sins are forgiven. The word of
God teaches me that numbers, subject to like passions, like infirmities, like failures, and like sins
as the writer and reader, were brought to know and rejoice in the full forgiveness of sins, and
hence those who maintain that no one can be sure on this momentous question, have no
scriptural foundation for their opinion.

But is it true that the cases recorded in the holy scripture are so special and extraordinary as not
to afford any precedent for us? By no means. If any case could be so regarded it is surely that of
Abraham, and yet of him we read that “it was not written for his sake alone, that righteousness
was imputed to him; but for us also, to whom it shall be imputed, if we believe on him that raised
up Jesus our Lord from the dead; who was delivered for our offences, and was raised again for
our justification.” (Rom. 4: 18, 25) Abraham “believed in the Lord; and he counted it to him for
righteousness.” (Gen. 15: 6) And the Holy Ghost declares that righteousness shall be imputed to
us also if we believe. “Be it known unto you therefore, men and brethren, that through this man
is preached unto you the forgiveness of sins; and by him all that believe are justified from all
things from which ye could not be justified by the law of Moses.” (Acts 13: 38, 39) “To him give
all the prophets witness, that through his name whosoever believeth in him shall receive the
remission of sins.” (Acts 10: 43)

Now, the question is, what did the apostles Peter and Paul mean, when they so unreservedly
preached the forgiveness of sins to those who listened to them? Did they really mean to convey
to their hearers the idea that no one could be sure that he possessed this forgiveness of sins?
When in the synagogue of Antioch, Paul said to his audience, “We declare unto you glad
tidings,” did he entertain the notion that no one could be sure that his sins were forgiven? How
could the gospel ever be called “glad tidings” if its only effect were to leave the soul in doubt
and anxiety? If indeed it be true that no one can enjoy the assurance of pardon, then the whole
style of apostolic preaching should be reversed. We might then expect to find Paul saying to his



hearers, “Be it known unto you therefore, men and brethren, that no one can ever know, in this
life, whether his sins are forgiven or not.”

Is there ought like this in the entire range of apostolic preaching and teaching? Do not the
apostles everywhere set forth, in the fullest and clearest manner, remission of sins as the
necessary result of believing in a crucified and risen Saviour? Is there the most remote hint of
that which is so much insisted upon by some modern teachers, namely, that it is a dangerous
presumption to believe in the full forgiveness of all our sins, and that it argues a pious and
humble frame of soul to live in perpetual doubt? Is there no possibility of ever enjoying, in this
world, the comfortable certainty of our eternal security in Christ? Can we not rely upon God’s
word, or commit our souls to the sacrifice of Christ? Can it be possible that the only effect of
God’s glad tidings is to leave the soul in hopeless perplexity? Christ has put away sin; but |
cannot know it! God has spoken; but I cannot be sure! The Holy Ghost has come down; but |
cannot rely upon His testimony. It is piety and humility to doubt God’s word, to dishonour the
atonement of Christ, and to refuse the faith of the heart to the record of the Holy Ghost! Alas!
alas! if this is the gospel, then adieu to peace and joy in believing. If this is Christianity, then in
vain has “the dayspring from on high visited us to give the knowledge of salvation through the
remission of our sins.” (Luke 1) If no one can have this “knowledge of Salvation,” then to what
end has it been given.

And let my reader bear in mind that the question before us is not whether a person may not
deceive himself and others. This would be at once ceded. Thousands, alas! have deceived
themselves, and thousands more have deceived others. But is that any reason why | cannot
possess the absolute certainty that what God has said is true, and that the work of Christ has
availed to put away all my sins? Men have deceived themselves, and therefore | am afraid to
trust Christ. Men have deceived others, and therefore | am afraid that God’s word will deceive
me! This is really what it all amounts to, when put into plain language. And is it not well to have
things thus put? Is it not needs, at times, to strip certain propositions of the dress in which
legality and fleshly pietism would clothe them, so that we may see what they are. Does it not
behoove us, when men stand forth as the professed and authorized exponents of a sound and
enlightened Christianity, to test what they say by the unerring standard of holy scripture?
Assuredly it does; and if they tell us we can never be sure of salvation; and that it is presumption
to think of such a thing; and, further, that the very utmost we can attain to in this life is a faint
hope that, through the mercy of God, we may get to heaven when we die; we must utterly reject
such teaching, as being in direct opposition to the word of God.

False theology tells me | can never be sure, God’s word tells me | can. Which am | to believe?
The former fills me with gloomy doubts and fears; the latter imparts divine certainty. That casts
me upon my own efforts; this upon a finished work. To which shall I attend? Is there a shadow of
foundation, throughout the entire volume of God, for the notion that no one can be sure of his
eternal salvation? | most fearlessly assert there is not. So far, from this the word of God, in every



section of it, sets before us, in the clearest way, the privilege of the believer to enjoy the most
unclouded certainty as to his pardon and acceptance in Christ.

And, let me ask, is it not due to God’s faithful word and Christ’s finished work, that the soul
confiding therein should enjoy the fullest assurance? True, it is by faith that anyone can so
confide, and this faith is wrought in the heart by the Holy Ghost. But all this in nowise affects
our present question. What I desire is that my reader should rise from the study of this paper with
a full and firm conviction that it is possible for him to possess the present assurance that he is as
safe as Christ can make him. If any sinner ever enjoyed this assurance, then why may not my
reader now enjoy it? Is Christ’s work finished? Is God’s word true? Yes, verily. Then, if I simply
trust therein, | am pardoned, justified, and accepted. All my sins were laid on Jesus when He was
nailed to the cursed tree. Jehovah made them all meet on Him. He bore them and put them away;
and, now, He is up in heaven without them. This is enough for me. If the One who stood charged
with all my guilt is now at the right hand of the Majesty in the heavens, then, clearly, there is
nothing against me. All that divine justice had against me was laid on the Sin-bearer, and He
endured the wrath of a sin-hating God that | might be freely and forever pardoned and accepted
in a risen and glorified Saviour.

These are glad tidings. Does my reader believe them? Say, beloved, dost thou heartily believe in
a dead and risen Christ? Hast thou come to Him as a lost sinner, and put thy hearts full
confidence in Him? Dost thou believe that He died for our sins, according to the scriptures, and
that He was buried and rose again the third day according to the scriptures? If so, thou art saved,
justified, accepted, complete in Christ. True, thou art, in thyself, a poor feeble creature, having an
evil nature to contend with every moment; but Christ is thy life, and He is thy wisdom, and thy
righteousness, thy sanctification, thy redemption, thy all. He ever lives for thee up in heaven. He
died to make thee clean. He lives to keep thee clean. Thou art made as clean as His death can
make thee, and thou art kept as clean as His life can keep thee. He made Himself responsible for
thee. God sees thee to be what Christ has made thee to be. He sees thee in Christ, and as Christ.
Therefore, then, | pray thee, tread no more those gloomy corridors of legalism, pietism, and false
theology, which have resounded for ages with the sighs and groans of poor sin-burdened, and
misguided souls; but seeing the fullness of thy portion, and completeness of thy standing in a
risen and glorious Christ, rejoice in Him all thy days on earth, and live in the hope of being with
Him forever in His own mansions of heavenly glory.

Having thus sought to establish the fact that is possible for one to know, upon divine authority,
that his sins are forgiven, we shall now, in dependence upon the teaching of the Spirit of God,
proceed to consider the subject of forgiveness of sins, as unfolded in the word, and doing so, we
shall present it under the three following heads, namely: — First, the ground on which God
forgives sins; secondly, the extent to which He forgives sins; and, thirdly, the style which He
forgives sins. There is value in this threefold presentation, as it gives clearness, fullness, and
precision to our apprehension of the object as a whole. The more clearly we understand the



ground of divine forgiveness the more shall we appreciate the extent, and admire the style
thereof.

May God the Spirit now be our guide while we ponder for a little:
The Ground of Divine Forgiveness.

It is of the very last importance that the anxious reader should understand this cardinal point. It is
quite impossible that a divinely convicted conscience can enjoy true repose until the ground of
forgiveness is clearly seen. There may be certain vague thoughts respecting the mercy and
goodness of God, His readiness to receive sinners and pardon their sins, His unwillingness to
enter the place of judgment, and His promptness to enter the place of mercy. All this there may
be; but until the convicted soul is led to see how God can be just and yet the justifier — how He
can be a just God and yet a Saviour-God — how He has been glorified with respect to sin —
how all the divine attributes have been harmonized, it must be a stranger to the peace of God
which truly passeth all understanding. A conscience on which the light of divine truth has poured
itself in convicting power feels and owns that sin can never enter into the presence of God —
that sin, wherever it is found, can only be met by the just judgment of a sin-hating God. Hence,
until the divine method of dealing with sin is understood and believed, there must be intense
anxiety. Sin is a reality, God’s holiness is a reality, conscience is a reality, judgment to come is a
reality. All these things must be looked at and duly considered. Justice must be satisfied —
conscience purged — Satan silenced. How is all this to be done? Only by the cross of Jesus.

Here, then, we have the true ground of divine forgiveness. The precious atonement of Christ
forms the base of that platform on which a just God and a justified sinner meet in sweet
communion. In that atonement | see sin condemned, justice satisfied, the law magnified, the
sinner saved, the adversary confounded. Creation never exhibited ought like this. There the
creature enjoyed the manifestation of power, wisdom, and goodness; but the fairest fields of the
old creation presented nothing like “grace reigning through righteousness” — nothing like a
glorious combination of “righteousness and peace, mercy and truth.” It was reserved for Calvary
to display all this. There that grand and all important question, “How can God be just and the
Justifier?” received a glorious reply. The death of Christ furnishes the answer. A just God dealt
with sin at the cross, in order that a justifying God might deal with the sinner on the new and
everlasting ground of resurrection. God could not tolerate or pass over a single jot or tittle of sin;
but He could put it away. He has condemned sin. He has poured out His righteous wrath upon
sin. in order that He might pour the everlasting beams of His favour upon the believing sinner.

“On Jesus’ cross this record’s graved,
Let sin be judged and sinners saved. ”

Precious record! May every anxious sinner read it with the eye of faith. It is a record which must
impart settled peace to the heart. God has been satisfied as to sin. This is enough for me. Here
my guilty, troubled conscience finds sweet repose. | have seen my sins rising like a dark
mountain before me, threatening me with eternal wrath; but the blood of Jesus has blotted them



all out from God’s view. They are gone, and gone forever — sunk as lead into the mighty waters
of divine forgetfulness, and | am free — as free as the One who was nailed to the cross for my
sins, but who is now on the throne without them.

Such, then, is the ground of divine forgiveness. What a solid ground! Who or what can touch it?
Justice has owned it. The troubled conscience may rest in it. Satan must acknowledge it. God has
revealed Himself as a Justifier, and faith walks in the light and the power of that revelation.
Nothing can be simpler, nothing clearer, nothing more satisfactory. If God reveals Himself as a
Justifier, then I am justified through faith in the revelation. When the moral glories of the cross
shine upon the sinner, he sees and knows, believes and owns, that the One who has judged his
sins in death, has justified him in resurrection.

Anxious reader see | beseech thee that thou apprehendest the true ground of the forgiveness of
sins. There is no use in our proceeding to the extent and style, until thy poor troubled conscience
has been led to rest upon the imperishable ground of forgiveness. Let me reason with thee. What
is to hinder thee from this very moment, resting on the foundation of accomplished atonement?
Say, does thy conscience need something more to satisfy it than that which has satisfied the
inflexible justice of God? Is not the ground on which God reveals Himself as a righteous Justifier
sufficiently strong for thee to stand upon as a justified sinner? What sayest thou, friend? Art thou
satisfied? Is Christ sufficient for thee? Art thou still searching for something in thyself, thy ways,
thy works, thy thoughts, thy feelings? If so, give up the search as utterly vain. Thou wilt never
find anything. And even though thou couldst find something, it would only be an encumbrance a
loss, a hindrance. Christ is sufficient for God; let Him be sufficient for thee likewise. Then but
not until then, wilt thou be truly happy.

May God the Holy Ghost cause thee to rest this moment, upon an all-sufficient sacrifice, as the
only ground of divine forgiveness, so that thou mayest be able to enter, with real intelligence and
interest, upon the examination of the second point in our subject, namely,

The Extent of Divine Forgiveness.

Very many are perplexed as to this. They do not see the fullness of the atonement. They do not
grasp the emancipating fact of its application to all their sins. They do not enter into the full force
of those lines, which, perhaps, they often sing:

“All thine iniquities who doth
Most graciously forgive.”

They seem to be under the impression that Christ only bore some of their sins, namely, their sins
up to the time of their conversion. They are troubled as to the question of their daily sins, as if
these were disposed of upon a different ground from their past sins. Thus are they, at times,
much cast down and sorely beset. Nor could it be otherwise with them until they see that in the
death of Christ, provision was made for the full forgiveness of ALL their sins. True it is that the
child of God who commits sin has to go to his Father and confess that sin. But what does the
apostle say, in reference to one so confessing his sins? “God is faithful and just to forgive us our



sins and to cleanse us from all unrighteousness.” Now, why does he say, faithful and just?” Why
does he not say, “Gracious and merciful?” Because he speaks on the ground that the entire
question of sin was gone into and settled by the death of Christ. who is now up in heaven as the
righteous Advocate. On no other ground could God be faithful and just in connection with the
forgiveness of sins. The sins of the believer have all been atoned for on the cross. If one had
been left out, he should be eternally lost, inasmuch as it is impossible that a single sin, however
trifling, can ever enter the precincts of the sanctuary of God And, further, let me add, if all the
believer’s sins were not atoned for in the death of Christ, then neither by confession, nor by
prayer, nor by fasting, nor by any other means, could they ever be forgiven. The death of Christ
is the only ground on which God could, in faithfulness and justice, forgive sin; and we know He
must either do it in faithfulness and justice, or not at all This is to His praise and our exceeding
comfort.

But | can imagine my reader exclaiming “What! Do you mean to say that my future sins were all
atoned for?” To this I reply that all our sins were future when Christ bore them on the cursed
tree. The sins of all believers, for the last eighteen centuries, were future when Christ died for
them. Hence, if the idea of future sins presents a difficulty in reference to what we may commit,
if left here, it presents just as great a difficulty in reference to what we have committed. But, in
truth, all this perplexity about future sins arises very much from the habit of looking at the cross
from our own point of view, instead of God’s — looking at it from earth instead of from heaven.
Scripture never speaks of future sins. Past, present, and future are only human and earthly. All is
an eternal now with God.

All our sins were before the eye of infinite Justice, at the cross, and all were laid on the head of
Jesus the Sin-bearer who, by His death, laid the eternal foundation of forgiveness of sins, in
order that the believer, at any moment of his life, at any point in his history, at any stage of his
career, from the time at which the hallowed tidings of the gospel fall upon the ear of faith until
the moment in which he steps into the glory, may be able to say, with clearness and decision,
without reserve, misgiving, or hesitation, “Thou hast cast all my sins behind thy back.” To say
this is but faith’s response to God’s own declaration, when He says, “Their sins and their
iniquities will I remember no more.” “Jehovah hath made to meet on him the iniquities of us all.”

Let us, by way of illustration, take the case of the thief on the cross. When he as a convicted
sinner cast the eye of faith upon that blessed One who hung beside him, was he not then and
there rendered fit to enter the paradise of God? Was he not furnished with a divine title to pass
from the cross of a malefactor into the presence of God? Unquestionably. Did he need anything
more to be done for him, in him, or with him, in order to fit him for heaven? By no means. Well,
then, suppose that, instead of passing into heaven, he had been permitted to come down from the
cross. Suppose the nails had been extracted and he was allowed to go at liberty. He would have
had sin in his nature, and having sin in his nature, he would have been liable to commit sin in
thought, word, and deed. Now, could he ever lose his title, his fitness, his meetness? Surely not.
His title was divine and everlasting. All his sins were borne by Jesus. That which had fitted him



to enter heaven at the first, had fitted him once and for ever, so that if he had remained on earth
for fifty years he would, at any moment, have been equally fit to enter heaven.

True it is, if the pardoned sinner commits sin, his communion is interrupted, and there must be
the hearty confession of that sin ere his communion can be restored. “If we say that we have
fellowship with him, and walk in darkness, we lie, and do not the truth.” But this is, obviously, a
different point altogether. My communion may be interrupted, but my title can never be
forfeited. All was accomplished on the cross. Every trace of sin and guilt was atoned for by that
peerless, priceless sacrifice. By that sacrifice, the believer is transferred from a position of guilt
and condemnation into a position of justification and perfect favour. He is translated from a
condition in which he had not a single trace of righteousness, into a condition in which he has
not a single trace of guilt, nor ever can have. He stands in grace, he is under grace, he breathes
the very atmosphere of grace, and he never can be otherwise, according to God’s view. If he
commits sin — and who does not? — there must be confession. And what then? Forgiveness and
cleansing on the ground of the faithfulness and justice of God which have had their divine
answer in the cross. All is founded on the cross. The faithfulness and justice of God — the
advocacy of Christ — our confession--our full forgiveness — our perfect cleansing — the
restoration of our communion — all rest upon the solid basis of the precious blood of Christ.

My reader will bear in mind that we are, at present, occupied with the one point, namely, the
extent of divine forgiveness. There are other points of great importance which might be looked at
in connection, such as the believer’s oneness with Christ, his adoption into the family of God, the
indwelling of the Holy Ghost, all of which, necessarily, imply the full forgiveness of sins. But we
must confine ourselves to our immediate theme, and having endeavored to set forth the ground
and the extent, we shall close with a few words on

The Style of Divine Forgiveness.

We are all conscious of how much depends upon the style of an action. Indeed, there is
frequently far more power in the style than in the substance. How often have we heard such
words as these: “Yes, | own he did me a favour; but, then, he did it in such a way as to take away
all the good of it.” Now, the Lord has His style of doing things, blessed be His name. He not only
does great things, but He does them in such a way as to convince us that His heart is in the doing
of them. Not only is the substance of His acts good, but the style most charming.

Let us have a sample or two. Look, for instance, at Christ’s touching word to Simon the Pharisee,
in Luke 7. “When they had nothing to pay, he frankly forgave them both.” Now, so far as the
mere matter of the debt was concerned, the result would have been the same whatever style had
been adopted. But what heart does not receive the moral power of the word, “frankly?”” Who
would part with it? Who could bear to see the substance stripped of its style? The creditor might
forgive with a murmur about the amount. That murmur would, in the judgment of a sensitive
heart, rob the act of all its charms. On the other hand, the frankness of the style enhances, beyond
expression, the value of the substance.



Again, look for a moment at that familiar but ever fruitful section of inspiration, Luke 15. Each
of the parables illustrates the power and beauty of style. When the man finds his sheep, what
does he do? Does he complain of all the trouble, and commence to drive the sheep home before
him? Ah! No; this would never do. What then? “He layeth it on his shoulders.” How?
Complaining of the weight or the trouble? Nay; but “rejoicing.” Here we have the lovely style.
He showed that he was glad to get His sheep back again. The sheep would have been safe on the
shoulder, however it had been placed there; but who would part with the word “rejoicing?” Who
could bear to see the substance of the action stripped of its charming style?

So also in the case of the woman and her lost piece of silver. “She lights a candle, sweeps the
house, and seeks.” How? With dullness, weariness, indifference? By no means; but “diligently,”
like one whose whole heart was in her work. It was quite manifest that she really wanted to find
the lost piece of silver. Her style proved this.

Lastly, mark the style of the father in receiving the poor returning prodigal. “When he was yet a
great way off, his father saw him, and had compassion, and ran and fell on his neck and kissed
him.” He does not send out a servant to tell the erring one to turn aside into one of the out-
offices, or betake himself to the kitchen, or even to confine himself to his own room. No; he
himself runs. He, as it were, lays aside his paternal dignity, in order to give expression to his
fatherly affection. He is not satisfied with merely receiving the wanderer back. He must prove
that his whole heart is in the reception; and this he does, not merely by the substance of the act,
but by his style of doing it.

Various other passages might be adduced to illustrate the style of divine forgiveness; but the
above will suffice to prove that God graciously recognizes the power which style has to act upon
the human heart. I shall, therefore, in closing this paper, make an earnest appeal to my reader, as
to what he now thinks of the ground, the extent, and the style of divine forgiveness.

Beloved reader, thou seest that the ground is as stable as the very throne of God itself that the
extent is infinite; and the style all that the heart could possibly desire. Say, therefore art thou
satisfied as to the great question of the forgiveness of sins? Can you any longer doubt God’s
willingness to forgive when He has set before you in such a way the ground on which, the extent
to which, and the style in which He forgives sin? Can you hesitate when He actually

“Opens His own heart to thee
And shows His thoughts how kind they be? ”

He stands with open arms to receive thee. He points thee to the cross, where His own hand laid
the foundation of forgiveness, and assures thee that all is done, and beseeches thee to rest now,
henceforth, and for evermore, in that which He has wrought for you. May the blessed Spirit lead
thee to see these things in all their clearness and fullness, so that thou mayest not only believe in
the forgiveness of sins, but believe also that, thy sins are frankly and forever forgiven.



Gideon and His Companions
Judges 6-8
Part 1

In studying the history of the nation of Israel, we notice two distinct eras, namely, the era

of unity, and the era of individuality — the period in which the twelve tribes acted as one man,
and the period in which one man was called to act for the twelve tribes. We may take the Book
of Joshua as illustrating the former; and the Book of Judges as a sample of the latter. The most
cursory reader cannot fail to discern the difference between these two books. The one is
characterized by external power and glory; the other by weakness and failure. Power is stamped
on the former, ruin on the latter. In that, Jehovah gives the land to Israel; in this, Israel fails to
take the land from Jehovah.

Now, all this is expressed in the two words which may be regarded as the motto of the two
books, namely, “Gilgal” and “Bochim.” In the Book of Joshua we find the congregation always
starting from Gilgal to prosecute the war, and returning thither to celebrate their victory. Gilgal
was their center, because there they were circumcised; and there the reproach of Egypt was
rolled away. See Joshua 5: 9, 10.

But no sooner have we opened the Book of Judges than the eye rests upon the sad record, “An
angel of the Lord came up from Gilgal to Bochim, and said, | made you to go up out of Egypt,
and have brought you unto the land which | sware unto your fathers; and | said, | will never
break my covenant with you. And ye shall make no league with the inhabitants of this land; ye
shall throw down their altars; but ye have not obeyed my voice; why have ye done this?
Wherefore | also said, | will not drive them out from before you; but they shall be as thorns in
your sides, and their gods shall be a snare unto you. And it came to pass, when the angel of the
Lord spake these words unto all the children of Israel, that the people lifted up their voice, and
wept. And they called the name of that place Bochim, that is, weepers; and they sacrificed there
unto the Lord.” Judges 2: 1-5

Here, then, we have, very remarkably, the contrast between the two books of Joshua and Judges
— the book of unity and the book of individuality — the book of external power and glory, and
the book of internal weakness, failure, and ruin. Alas! alas! the glory speedily departed. Israel’s
national greatness soon faded away. “The people served the Lord all the days of Joshua, and all
the days of the elders that outlived Joshua, who had seen all the great works of the Lord, that he
did for Israel. And Joshua the son of Nun, the servant of the Lord, died, being an hundred and ten
years old.... And also all that generation were gathered unto their fathers: and there arose another
generation after them, which knew not the Lord, nor yet the works which he had done for Israel.
And the children of Israel did evil in the sight of the Lord, and served Baalim.... And they
forsook the Lord, and served Baal and Ashtaroth. And the anger of the Lord was hot against
Israel, and he delivered them into the hands of spoilers that spoiled them, and he sold them into
the hands of their enemies round about, so that they could not any longer stand before their



enemies. Whithersoever they went out, the hand of the Lord was against them for evil, as the
Lord had said, and as the Lord had sworn unto them: and they were greatly distressed.”

This, truly, is a gloomy and humiliating record. Joshua’s sword was sheathed. Those balmy days
in which he had led Israel’s compact host to splendid victories over the kings of Canaan were
passed and gone. The moral influence of Joshua and of the elders that survived him had passed
away, and the whole nation had rushed, with terrible avidity, into the gross moral evils and
abominable idolatries of those nations whom they ought to have driven out from before them. In
a word, the ruin was complete, so far as Israel was concerned. Like Adam, in the garden; and
Noabh, in the restored earth; so Israel, in the land of Canaan, utterly failed. Adam ate the
forbidden fruit; Noah got drunk; and Israel bowed before the altars of Baal.

Thus much as to man; but, thank God, there is another side of the picture. There is what we may
call a bright and beauteous “Nevertheless;” for God will be God, no matter what man may prove
himself to be. This is an unspeakable relief and consolation to the heart. God abideth faithful.
Here is faith’s stronghold, come what may. God is always to be counted upon, spite of all man’s
failure and shortcoming. His goodness and faithfulness form the resource and the refuge of the
soul amid the darkest scenes of human history.

This soul-sustaining truth shines out with remarkable luster in the very passage from which we
have just given such a depressing quotation. “Nevertheless, the Lord raised up judges, which
delivered them out of the hand of those that spoiled them.” But mark the following words, so
illustrative of the individuality of the Book of Judges: “And when the Lord raised them up
judges, then the Lord was with the judge and delivered them out of the hand of their enemies all
the days of the judge: for it repented the Lord because of their groanings by reason of them that
oppressed them and vexed them.” Judges 2: 16, 18

In these last quoted words, we have the great root principle of the Book of Judges — the divine
secret of the ministry of the Baraks, the Gideons, the Jephthas, and the Samsons, the record of
whose ministry occupies so large a portion of this most interesting section of inspiration. Israel
had failed — sadly, shamefully, inexcusably failed. They had forfeited all claims to the
protection of Jehovah’s shield. They were justly given over into the ruthless hands of the kings
of Canaan. As to all this there could be no possible question. “Nevertheless” Jehovah’s heart
could feel for his poor, oppressed, and groaning Israel. True, they had proved themselves
naughty and unworthy, yet His ear was ever ready to catch their very earliest groan; yea, we are
even told, in Judges 10, that “his soul was grieved for the misery of Israel.”

What touching words! What exquisite tenderness! What deep compassion! How such a statement
lets us into the profound depths of the heart of God! The misery of His people moved the loving
heart of Jehovah. The very faintest and earliest symptoms of brokenness and contrition, on the
part of Israel, met with a ready and gracious response, on the part of Israel’s God. It mattered not
how far they had wandered, how deeply they had sunk, or how grievously they had sinned; God
was ever ready to welcome the feeblest breathings of a broken heart. The springs of divine mercy
and compassion are absolutely inexhaustible. The ocean of His love is boundless and



unfathomable; and hence, the very moment His people take the place of confession, He enters
the place of forgiveness. He delights to pardon, according to the largeness of His heart, and
according to the glory of His own Name. He finds His peculiar joy in blotting out transgressions,
in healing, restoring, and blessing, in a manner worthy of Himself. This glorious truth shines in
the history of Israel; it shines in the history of the church; and it shines in the history of every
individual believer.

But it is high time we should turn to our immediate subject, namely, “Gideon and his
companions,” as presented in that portion of the Book of Judges given at the head of this paper.
May the eternal Spirit unfold and apply its precious contents to our souls!

Judges 6 opens with a very sad and depressing record — a record only too characteristic of
Israel’s entire history: “And the children of Israel did evil in the sight of the Lord; and the Lord
delivered them into the hand of Midian seven years. And the hand of Midian prevailed against
Israel; and because of the Midianites the children of Israel made them the dens which are in the
mountains, and caves, and strongholds.” What a humiliating picture! What a reverse for the.
Israel of God! What a contrast to the conquering host that had crossed the Jordan and walked
across the ruins of Jericho! How sad, how humbling, to think of Israel crouching and hiding in
the dens and caves of the mountains, through terror of the uncircumcised Midianites!

It is well for us to gaze upon this picture, and ponder its salutary lesson. Israel’s power and glory
consisted simply in having the presence of God with them. Without that, they were as water spilt
upon the ground. They were as the autumn leaf before the blast. But the divine presence could
not be enjoyed in connection with allowed evil; and therefore, when Israel forgot their Lord, and
wandered away from Him into the forbidden paths of idolatry, He had to recall them to their
senses by stretching out His governmental rod, and causing them to feel the crushing power of
one or another of the nations around.

Now all this has a voice and a lesson for us. So long as God’s people walk with Him in holy
obedience, they have nothing to fear. They are perfectly safe from the snares and assaults of all
their spiritual foes. Nought can, by any means, harm them while they abide in the shelter of
God’s own presence. But, clearly, that presence demands and secures holiness. Unjudged evil
cannot dwell there. To live in sin and talk of security — to attempt to connect the presence of
God with sanctioned evil — is wickedness of the very deepest dye. No, it must not be!” God is
greatly to be feared in the assembly of the saints; and to be had in reverence of all them that are
round about him.” “Thy testimonies are very sure; holiness becometh thy house, O Lord, for
ever.” If God’s people forget these wholesome truths, He knows how to recall them to their
remembrance by the rod of discipline, and, blessed for ever be His name, He loves them too well
to spare that rod, however reluctant He may be to use it. “Whom the Lord loveth he chasteneth,
and scourgeth every son whom he receiveth. If ye endure chastening, God dealeth with you as
with sons: for what son is he whom the father chasteneth not? But if ye be without chastisement,
whereof all are partakers, then are ye bastards, and not sons. Furthermore, we have had fathers of
our flesh, which corrected us, and we gave them reverence: shall we not much rather be in



subjection unto the Father of spirits, and live? For they verily for a few days chastened us after
their own pleasure; but he for our profit, that we might be partakers of his holiness. Now no
chastening for the present seemeth to be joyous, but grievous; nevertheless afterward it yieldeth
the peaceable fruit of righteousness unto them which are exercised thereby. Wherefore lift up the
hands which hang down, and the feeble knees.” Hebrews 12: 6-12.

These are encouraging words for the people of God, at all times. The discipline may be — and
no doubt is — painful; but when we know that a Father’s hand is in it, and when we realize what
His object is, we can pass through the trial with exercised hearts, and thus reap the peaceable
fruits of righteousness. On the other hand, if we meet the discipline with an impatient spirit, a
rebellious will, an unsubdued mind, we only render

it necessary for the pressure to be continued and augmented, for our loving Father will never let
us alone. He will have us in holy subjection to Himself, cost what it may. He graciously takes
our part against ourselves, subdues the proud risings of our will, and crushes all that in us which
hinders our growth in holiness, grace, and divine knowledge.

Oh! what infinite grace shines in the fact that our God occupies Himself with our very failures
and follies, our waywardness and willfulness, our sins and shortcomings, in order to deliver us
from them! He knows all about us. he understands and takes into account all our surroundings
and all our inward tendencies, and He deals with us in infinite wisdom and perfect patience,
keeping ever before Him that one gracious object, to make us partakers of His holiness, and —
wondrous thought — to bring out in us the expression of His own nature and character. Surely,
then, in the presence of such abounding grace and mercy, we may well “lift up the hands that
hang down, and the feeble knees.”

Part 2

There is one truth which shines out with uncommon luster in the Book of Judges, and that is, that
God is ever to be counted upon, even amid the darkest scenes of human history; and, moreover,
faith can always count upon God; God never fails a trusting heart No, never. He never has failed,
never will, never can fail the individual soul that confides in Him, that takes hold of His precious
word, in the artless simplicity of a faith that trusts Him in the face of man’s deepest and most
humiliating failure and shortcoming.

This is most consolatory and encouraging, at all times, and under all circumstances. True it is —
alas! How true! Man fails in everything. Trace him where you will; mark him in whatever sphere
of action or responsibility he occupies, and it is the same sad tale, over and over again, of
unfaithfulness, failure, and ruin. Let man be set up in business, as often as he may, with the
largest capital and the fairest prospects, and he is sure to become a bankrupt. It has ever been so,
from the days of Eden down to the present moment. We may assert, without fear of
contradiction, that there has not been one solitary exception to the dismal rule, in the history of
Adam’s fallen race. We mast never forget this. True faith never forgets it, in its highest flights



and brightest visions. It would be the blindest folly to attempt to ignore the fact that ruin is
stamped, in characters deep and broad, upon the entire of man’s story, from first to last.

But, in the face of all this, God abideth faithful. He cannot deny Himself. Here is the resource
and the resting-place of faith. It recognizes and owns the ruin; but it counts on God. Faith is not
blind to human failure; but it fixes its gaze on divine faithfulness. It confesses the ruin of man;
but it counts on the resources of God.

Now, all this comes strikingly out in the interesting and instructive story of Gideon. He, truly,
was made to realize, in his own person and experience, the fact of Israel’s fallen condition. The
contrast between Joshua and Gideon is as striking as anything can be, so far as regards the
question of their condition and circumstances. Joshua could place his foot on the necks of the
kings of Canaan. Gideon had to thrash his wheat in a corner to hide it from the Midianites. The
day of Joshua was marked by splendid victories; the day of Gideon was a day of small things.
But the day of small things for man is the day of great things for God. So Gideon found it. True,
it was not permitted him to witness the sun and moon arrested in their course, or the cities of the
uncircumcised leveled with the ground. His was a day of barley cakes and broken pitchers, not of
astounding miracles and brilliant achievements. But God was with him; and this was enough.
“There came an angel of the Lord, and sat under an oak which was in Ophrah, that pertained unto
Joash the Abi-ezrite; and his son Gideon threshed wheat by the winepress, to hide it from the
Midianites. And the angel of the Lord appeared unto him, and said unto him, The Lord is with
thee, thou mighty man of valour.” Judges 6: 11, 12

What words were these to fall upon the ear of Gideon, cowering in the winepress, through fear of
the enemy! They were words from heaven to lift his soul above the trials and sorrows, and
humiliations of earth — words of divine power and virtue to infuse vigour into his depressed and
sorrowing heart. “Thou mighty man of valour!” How hard was it for Gideon to take such
wondrous accents in! How difficult to apply them to himself Where was the might or where was
the valour? Most surely not in himself or in his surroundings. Where then? In the living God;
precisely where Joshua found his might and his valour. Indeed there is a striking similarity in the
terms in which both these eminent servants of God were addressed. The similarity of the terms is
quite as marked as is the contrast in their circumstances. Here are the terms to Joshua: “Have not
I commanded thee? Be strong and of a good courage: be not thou afraid, neither be thou
dismayed: for the Lord thy God is with thee whithersoever thou goest.” And what were the terms
to Gideon? Even the very same — “The Lord is with thee, thou mighty man of valour.”

Precious words! Soul-stirring, heart-strengthening accents! Words of light, life, and power! And
yet Gideon was slow to make his own of them — slow to grasp them, in the lovely appropriating
power of faith, which so delights the heart of God, and glorifies His name. How often is it thus
with us! How constantly we fail to rise to the height of God’s gracious thoughts and purposes
towards us! We are prone to reason about ourselves and our surroundings, instead of believing
God, and resting, in sweet tranquility, in His perfect love and infallible faithfulness.



Thus it was with that dear man of God on whose history we are dwelling. The divine statement
was clear, full, absolute, and unconditional: “The Lord is with thee.” There was no ground, in
these words, for any question, doubt, or difficulty whatsoever; and yet mark Gideon’s reply:
“And Gideon said unto him, O my Lord, if the Lord be with us, why then is all this befallen us?
And where be all his miracles which our fathers told us of, saying, Did not the Lord bring us up
from Egypt? But now the Lord hath forsaken us, and delivered us into the hands of the
Midianites.” Verse 18

Here, as is evident, Gideon reasons from his surroundings. Hence the “if” — that little
monosyllable of unbelief; it is a familiar remark amongst us. “If you want to be miserable, look
within; if you want to be distracted, look around; if you want to be peaceful and happy, look up
— “look off unto Jesus.” This is most true. So surely as we become occupied with self, or with
men and things, the circumstances which surround us, we must be unhinged and unhappy. Our
only strength, our only comfort, our only light, is to keep the eye of faith fixed on Jesus, and the
heart firmly centered in Him. Most certainly Gideon’s surroundings were of the gloomiest
character. His “sensible horizon” was overhung with dark and heavy clouds. But there was one
bright and blessed ray which shone in upon his depressed spirit — a ray emanating from the very
heart of God, and conveyed in that one brief but comprehensive sentence, “The Lord is with
thee.” There was no “if” in this — no doubt, no difficulty, no reserve, no condition. It was
distinct and unqualified, and needed only one thing to make it a spring of joy, strength, and
victory in Gideon’s soul, and that was to mix it with faith. But then “if” is not faith. True faith
never answers God with ifs, for the simplest of all reasons, that it looks only at God, and there
are no ifs with Him. Faith reasons from God downwards; not from man upwards. Faith has only
one difficulty, and that difficulty is embodied in the question, “How shall he not?” It never says,
“How shall he?” This is the language of sheer unbelief.

But, it may be asked by some, was there not some foundation for Gideon’s “if” and “why?”
Certainly not in God or in His word, whatever there had been in Israel and their actings. No
doubt, if Gideon had only cast his eye back over the pages of his national history, he might have
discovered ample reason for the sad and humiliating condition in which he found himself. Those
blotted pages would have furnished an abundant answer to his question, “Why then is all this
befallen us?” But had Israel’s actings dimmed the luster of Jehovah’s mighty “miracles?” Not in
the vision of faith, most surely. God had done great and glorious things for His people; and the
record of those doings lay ever under the eye of faith, in all its soul-sustaining virtue. No doubt
Israel had failed — shamefully failed; and the record of that failure lay also under the eye of
faith, and furnished a solemn answer to Gideon’s inquiry, “Why is all this befallen us?”” Faith
recognizes God’s government as well as His grace, and moreover it bows, in solemn awe, before
each stroke of His governmental rod.

It is well to keep all this in mind. We are apt to forget it. God has, at times, to stretch forth his
hand and lift the rod of authority. He cannot own what is contrary to His name and His nature.



Now, Gideon needed to remember this. Israel had sinned, and this was the reason why they were
under the rod, of which the power of the Midianites was the expression in Gideon’s day.

Gideon, we repeat, was called to enter practically into the meaning of all this; and not only so,
but to taste the reality of identification with his people in all their pressure and affliction. This
latter, as we know, was the portion and experience of every true servant of God in Israel. All had
to pass through those deep exercises of soul consequent upon their association with the people of
God. It mattered not whether it were a judge, a prophet, a priest, or a king; all had to participate
in the sorrows and trials of the nation of Israel; nor could any true heart — any genuine lover of
God or His people — desire exemption from such deep and holy exercises. This was pre-
eminently true of the only perfect Servant that ever stood upon this earth. He, though personally
exempt from all the consequences of Israel’s sin and failure — though pure and spotless,
divinely holy in nature and in life — did nevertheless, in perfect grace, voluntarily identify
Himself with the people in all their sorrow and humiliation. “In all their affliction he was
afflicted.” Thus it was with our blessed Lord Jesus Christ; and all who, in any degree, partook of
His Spirit, had, according to their measure, to taste of the same cup, though none could ever
come up to Him in this or in aught else.

But when we come to compare closely the angel’s words to Gideon, with his reply, we notice a
point of deep interest, and one which illustrates the individual character of the Book of Judges.
The angel says, “The Lord is with thee.” Gideon replies, “If the Lord be with us.” This is very
interesting and instructive; moreover it is in full keeping with a passage already referred to, in
Judges 3: “And when the Lord raised them up judges, then the Lord was with the judge” — it
does not say, “with the people,” but adds, with touching grace — “and delivered them out of the
hand of their enemies all the days of the judge; for it repented the Lord because of their
groanings by reason of them that oppressed them and vexed them.” Verse 18

There is peculiar sweetness and beauty in this. If Jehovah had to hide His face from His people,
and give them over, for the time, into the hand of the uncircumcised, yet His loving heart was
ever turned towards them, and ever ready to mark and recognize the faintest traces of a repentant
spirit. “Who is a God like unto thee, that pardoneth iniquity, and passeth by the transgression of
the remnant of his heritage? He retaineth not his anger for ever, because he delighteth in mercy.
He will turn again, he will have compassion upon us; he will subdue our iniquities; and thou wilt
cast all their sins into the depths of the sea. Thou wilt perform the truth to Jacob, and the mercy
to Abraham, which thou hast sworn unto our fathers from the days of old.” Micah 7: 18-20

Part 3

Nothing can be more encouraging to the heart than the mode in which the Lord deals with the
soul of Gideon — the way in which He prepares him for the course of action to which He was
calling him. Gideon, like ourselves, was full of “ifs”” and “whys,” those little words so big with
unbelief The poor human heart is ever slow to take in the magnificence of divine grace; our
feeble vision is dazzled by the brilliancy of divine revelation. It is only artless faith which can
cause the soul to feel perfectly at home in the presence of the richest unfoldings of the goodness



and loving-kindness of God. Faith never says “if” or “why?” It believes what God says, because
He says it. It rests, in sweet tranquility, upon every word that proceedeth out of the mouth of the
Lord. Unbelief looks at circumstances and reasons from them. Faith looks at God, and reasons
from Him. Hence the vast difference in their conclusions. Gideon, judging from his
surroundings, concluded that Jehovah had forsaken His people. A simple faith would have led
him to the very opposite conclusion; it would have enabled him to see and know and remember
that Jehovah would ever be true to His promise to Abraham, Isaac, and Jacob, however He
might, in His governmental dealings, have to hide His face from their rebellious and sinful
offspring. Faith always counts on God; and God, blessed be His name, ever honours faith. He
first creates it, and then owns it.

But, not only does God graciously honour faith; He rebukes our fears. He rises above our
unbelief, and hushes all our silly reasonings. Thus, in His dealings with His chosen servant
Gideon, it would seem as though He heard not the “if” or the “why?” He goes on to unfold His
own thoughts, to display His own resources, and to fill the soul of His servant with a confidence
and a courage which were to lift him above all the depressing influences with which he was
surrounded.

“And the Lord looked upon him, and said, Go in this thy might, and thou shalt save Israel out of
the hand of the Midianites: have not | sent thee?” Here we have the true secret of strength: “The
Lord looked upon him.” There was divine power in this look, if Gideon could only have taken it
in. But alas! he was still full of questions. “And he said unto him, O my Lord, wherewith shall |
save Israel? Behold, my family is poor in Manasseh, and | am the least in my father’s house.”

Thus it is ever. Unbelief turns the eye in upon self, or out upon our surroundings. It leads us to
compare our visible resources with the work to which God is calling us. Jehovah had said, “Go
in this thy might.” What was the “might?” In what did it consist? Was it great wealth, lofty
position, or great physical power? Nothing of the kind. “Jehovah looked upon him, and said, Go
in this thy might, and thou shalt save Israel.” This was absolute and unqualified. It left no room
for Gideon’s “wherewith?” It made it very plain that the might with which he was to deliver
Israel was not in himself or in his father’s house, but in the God of Israel. It mattered little
whether his family was rich or poor; whether he was little or great. It was God who was about to
use him. What was wealth or greatness to Him? He could use a barley cake or a broken pitcher.
Indeed we may observe this special feature in the varied instruments taken up in the Book of
Judges, namely, that “no flesh shall glory in God’s presence.” How does human glory fade away
before the humiliating fact that Israel’s hosts were called forth to battle under the leadership of a
woman! What a stain on human pride in the fact of deliverance coming through the agency of a
“left-handed man!”

But, on the other hand, we find that, just in proportion as man’s glory fades away, the divine
glory shines out. The humbler the instrument, the more we see the power of God. What
difference does it make to the Almighty God whether His instrument be left-handed or right-
handed — a man or a woman — a dwarf or a giant? The instrument is nothing. God is all in all.



True, He deigns to use instruments; but all the power is His, and His shall be the eternal and
universal praise. Gideon had to learn this; and so had Moses; and so have we all. It is an
invaluable lesson. We are all so prone to think of our competency for any work or service which
may lie before us, when we ought to remember that the works that are done upon the earth, God
is the doer of them. Our sufficiency is of Him. We can do nothing; and if we could do aught it
would be badly done. The human finger can only leave a soil behind. The works of men perish
like their thoughts. The work of God abideth for ever. Let us remember these things, that we may
walk humbly and lean ever and only on the mighty arm of the living God. Thus the soul is kept
in a well-balanced condition, free from self-confidence and fleshly excitement, on the one hand,
and from gloom and depression, on the other. If we can do nothing, self-confidence is the height
of presumption. If God can do everything, despondency is the height of folly.

But in the case of Gideon, as in that of all God’s servants, we observe two things worthy of our
deepest attention. In the first place, we have the divine commission, as embodied in those
weighty words, “Have not | sent thee?” And in the second place, we have the assurance of the
divine presence, as set forth in these encouraging words, “Surely I will be with thee.”

These are the two grand points for all who will serve God in their day and generation. They must
know that the path they tread has been marked out distinctly by the hand of God; and,
furthermore, they must have the sense of His presence with them along the path. These things are
absolutely essential. Without them we shall waver and vacillate. We shall be running from one
line of work to another. We shall take up certain work, go on with it for a while, and then
abandon it for something else. We shall work by fits and starts; our course will be faltering, our
light flickering: “Unstable as water, we shall not excel.” We shall never succeed at anything.
There will be no certainty, no stability, no progress.

These are weighty matters for all of us. It is of immense importance for every servant of Christ,
every child of God, to know that he is at his divinely appointed post, and at his divinely given
work. This will give fixedness of purpose, moral elevation, and holy independence. It will
preserve us from being tossed about by human thoughts and opinions — being influenced by the
judgment of one or another. It is our happy privilege to be so sure that we are doing the very
work which the Master has given us to do, that the thoughts of our fellows respecting us shall
have no more weight with us than the pattering of rain on the window.

Not — be it carefully observed — that we should, for a moment, countenance, much less
cultivate, a spirit of haughty independence. Far away be the thought! We, as Christians, can
never, in one sense, be independent one of another, How can we, seeing we are members one of
another? We are united to one another and to our risen Head in glory, by the one Spirit who is
with us and in us. The most intense individuality — and our individuality should be as intense as
our unity is indissoluble — can never touch the precious truth of the one body and one Spirit.

All this is divinely true, and most fully and thankfully owned. But, at the same time, we must
insist upon the truth of our individuality, and of our personal responsibility. This must be
maintained with all possible energy and decision. Each servant has to do with his Lord, in that



particular sphere of work to which he has been called. And, moreover, each should know his
work, and give himself to it diligently and constantly. He should possess the holy certainty and
authority imparted to the soul by that divine and powerful sentence, “Have not | sent thee?”

It will, perhaps, be said, “We are not all Gideons or Joshuas. We are not all called to occupy such
a prominent place or tread such a brilliant path as those illustrious servants.” True; but we are
called to serve; and it is essential to every servant to know his commission, to understand his
work, and to be fully assured in his own soul that he is doing the very work which the Lord has
given him to do, and treading the very path which the hand of God has marked out for him If
there be any uncertainty as to this, we do not see how there can be any progress.

But there is more than this. It is not enough to know that we are treading the divinely appointed
path. We want to realize the divine presence. We want to have the precious words made good in
our experience, “Surely | will be with thee.” This completes the servant’s equipment. The divine
commission and the divine presence are all we want; but we must have these in order to get on.
With these priceless realities it matters not who we are, what we are, or where we are. The Lord
can use a feeble woman, a left-handed man, a cake of barley meal, or a broken pitcher. The
instrument is nothing. God is the workman. Unbelief may cry out, “O my Lord, wherewith shall |
save Israel? Behold my family is poor in Manasseh, and | am the least in my father’s house.”
Faith can cry out, in reply, “What of all this if God be for us? Does He want the rich or the
noble? What are riches or greatness to Him? Nothing.” “Ye see your calling, brethren, how that
not many wise men after the flesh, not many mighty, not many noble, are called: but God hath
chosen the foolish things of the world to confound the wise; and God hath chosen the foolish
things of the world to confound the things which are mighty; and base things of the world, and
things which are despised, hath God chosen, yea, and things which are not, to bring to nought
things that are: that no flesh should glory in his presence.” 1 Corinthians 1: 26-29

These are wholesome words for all of us. It is an unspeakable mercy for every dear servant of
Christ to be kept in the abiding sense of his own utter nothingness — to be taught to realize, in
some measure, the depth, fullness, and power of that one brief but most comprehensive
statement, “Apart from me ye can do nothing.” There is not a single branch in all the vine,
however imposing or wide-spreading it may seem to be, which, if separated from the parent stem
by the thickness of a gold leaf, can produce the very smallest atom of fruit. There must be the
abiding realization of our vital union with Christ the practical, living, abiding in Him, by faith,
day by day, hour by hour, moment by moment, in order to bring forth any fruit that God can
accept. It is as we abide in Christ that the living sap circulates freely through us, and gives forth
the healthy bud, the green leaf, and the seasonable fruit.

Here lies the grand secret of power. It is abiding in the living vine. “Blessed is the man that
trusteth in the Lord, and whose hope the Lord is; for he shall be as a tree planted by the waters,
and that spreadeth out her roots by the river; and shall not see when heat cometh, but her leaf
shall be green; and shall not be careful in the year of drought, neither shall cease from yielding
fruit.” Jeremiah 17: 7, 8



All this is intensely personal. We must each, for himself and herself, cling, by faith, to Christ. It
is of the very last possible importance for Christians to bear in mind that Christianity is a
thoroughly individual thing. We are individual in our repentance, in our faith, in our salvation, in
our communion, in our service, and in our reward. Look at the addresses to the seven churches in
Revelation 2 & 3. Hearken to those pointed words, “He that hath an ear” — “To him that
overcometh.” What do they mean? Do they not set forth, in the most distinct and forcible
manner, that blessed individuality of which we speak? Unquestionably. But do they touch unity?
Not in the smallest degree. They leave its sacred domain wholly untouched.” There is one body
and one Spirit.” This must ever hold good, spite of all the ruin and failure of the professing
church. Nevertheless, the writings of John are pre-eminently individual. From the opening lines
of his Gospel to the closing sentence of his Apocalypse, we trace this feature. He shows us the
Philips, the Simons, the Andrews, and the Nathanaels coming, in their individuality, to Jesus. He
tells us of a Jewish ruler here, and a Samaritan sinner there, who were drawn by the Father to
Jesus. He tells us of the good Shepherd who calleth His sheep by name he tells us of the branches
clinging to the living vine. Thus it is in John’s Gospel; and when we turn to his Epistles, we find
the same principle running through them all. He writes to an elect lady, and to his beloved Gaius;
and if he once speaks of “the church,” it is but to weep over its departed glory, and to raise amid
its ruins that warning note for individual ears, “Look to yourselves.” And as to the Revelation, it
ends as it begins, with a solemn appeal “to him that heareth.”

Part 4

The more closely we study the narrative of the Lord’s dealings with Gideon, the more we must
be struck with the marvelous way in which He prepares him for his after course. Like all God’s
servants, in all ages, Gideon had to undergo a course of secret training and discipline, ere he was
fit to appear in public The space of time occupied in this training may vary, as may also the
character of the discipline; but of this we may rest assured that all who will be used of God in
public mast be taught of God in private. It is a fatal mistake for anyone to rush into prominence
without proper equipment, and that equipment can only be attained in the secret of the divine
presence. It is in profound and hallowed retirement with God that vessels are filled and
instruments fitted for His work.

Let us never forget this. Moses had to spend forty years at “the back side of the desert” ere he
was fit to enter upon his public career. David had to feed his father’s flock, ere he was called to
rule the nation of Israel. He slew a lion and a bear in secret, ere he was called to slay Goliath in
public. The great apostle of the Gentiles spent three years in Arabia, notwithstanding his very
remarkable conversion and call. The apostles spent three years and a half in companionship with
their Master, and then had to tarry until they were endued with power from on high. Thus it has
been with all those who have ever been called to occupy a prominent place in the Lord’s work;
and even the blessed Master Himself — though surely needing no training or discipline,
inasmuch as He was ever perfect — to set us an example, spent thirty years in retirement ere He
came forth in public.



All this is full of most wholesome instruction for our souls. Let us seek to take it in and profit by
it. No one can ever get on in public work without this private teaching in the school of Christ. It
is this which gives depth, solidity, and mellowness to the character. It imparts a tone of reality
and a fixedness of purpose most desirable in all who engage in any department of the Lord’s
work. It will invariably be found that where anyone goes to work without this divine preparation,
there is shallowness and instability, There may perhaps, for a time, be more flash and show in
those superficial characters than in those who have been educated in the school of Christ: but it
never lasts. It may create a momentary sensation, but it soon passes away like the morning cloud
or the early dew. Nothing will stand but that which is the direct result of private communion with
God — secret training in His presence — the excellent discipline of the school of God.

Let us see how all this is exemplified in Gideon’s case. It is very evident that this honoured
servant was called to pass through deep exercises of soul before ever he took a single step in
public action, yea before he ever unfurled the standard of testimony in his father’s house. He had
to begin with himself, with his own personal condition, with his own heart. Those who will be
used for others must begin with themselves. So Gideon found it. Let us pursue his history.

“And the Lord said unto Gideon, Surely I will be with thee, and thou shalt smite the Midianites
as one man. And he said unto him, If now I have found grace in thy sight, then show me a sign
that thou talkest with me. Depart not hence, | pray thee, until I come unto thee, and bring forth
my present, and set it before thee. And he said, | will tarry till thou come again. And Gideon
went in and made ready a kid, and unleavened cakes of an ephah of flour; the flesh he put in a
basket, and he put the broth in a pot, and brought it out unto him under the oak, and presented it.
And the angel of God said unto him, Take the flesh and the unleavened cakes; and lay them upon
this rock, and pour out the broth. And he did so. Then the angel of the Lord put forth the end of
the staff that was in his hand, and touched the flesh and the unleavened cakes; and there rose up
fire out of the rock and consumed the flesh and the unleavened cakes. Then the angel of the Lord
departed out of his sight. And when Gideon perceived that he was an angel of the Lord, Gideon
said, Alas, O Lord God! for because | have seen an angel of the Lord face to face. And the Lord
said unto him, Peace be unto thee; fear not: thou shalt not die.” Judges 6: 16-23.

Here we reach a profoundly interesting stage of Gideon’s preparatory course. He is called to
enter practically and experimentally into the great and universal law for the servants of God,
namely, “When | am weak, then | am strong.” This is a most precious law, and one which forms
an indispensable element in the education of all Christ’s servants. Let no one imagine that he can
ever be used in the Lord’s work, or ever make progress in the divine life, without some measure
of real entrance into this invaluable principle We hold it to be absolutely essential in forming the
character of the true servant of Christ. Where it is not known, where it has not been felt, where it
has not been, to some extent, realized, there is sure to be unsubduedness, unbrokenness, self-
occupation, in some form or another. There will be more or less of self-confidence, and various
points and angles turning up, here and there, and acting as a sad hindrance to all that is good,
useful, and holy.



On the other hand, when one has learnt that great family motto quoted above — when one has
learnt, in the divine presence to say, “When | am weak, then | am strong” — when nature has
been weighed in the balance of the sanctuary, there you will always find a measure of
brokenness, softness, and tenderness of spirit; and not only so, but also largeness of heart, and
readiness for every good work, and that lovely elasticity of mind which enables one to rise above
all those petty selfish considerations which so sadly hinder the work of God. In short, the heart
must first be broken, then made whole; and, being made whole, be undividedly given to Christ
and to His blessed service. It is impossible to run the eye along the brilliant array of Christ’s
workmen, and not see the truth of this. Moses, Joshua, David, Isaiah, Jeremiah, Ezekiel, and
Daniel, in Old Testament times; and Peter, Paul, and John, in those of the New, all stand before
us as vivid illustrations of the value of broken material. All those beloved and honoured servants
had to be broken in order to be made whole — to be emptied in order to be filled — to learn that,
of themselves, they could do nothing, in order to be ready, in Christ’s strength, for anything and
everything.

Such is the law of the household — the law of the vineyard — the law of the kingdom. So
Gideon found it in his day. His “alas!”” was followed by Jehovah’s “Peace; fear not,” and then he
Was ready to begin. He had been brought face to face with the angel of God, and there he learnt
not only that his family was poor in Manasseh, and he the least in his father’s house, but that in
himself he was perfectly powerless, and that all his springs must be found in the living God.
Priceless lesson this, for the son of Joash, and for us all! A lesson not to be learnt in the schools
and colleges of this world, but only in the deep and holy retirement of the sanctuary of God.

And now let us see what was Gideon’s first act after his fears were hushed, and his soul filled
with divine peace. His very first act was to build an altar. “Then Gideon built an altar there unto
the Lord, and called it Jehovah-shalom: unto this day it is yet in Ophrah of the Abi-ezrites.” He
takes the happy place of a worshipper, and his worship is characterized by the revelation of the
divine character. He calls his altar by that precious title, “The Lord send peace.” He had gone
through many and deep exercises of soul-exercises which none can know save those who are
called out into a prominent place amongst God’s people. He felt the ruin and the weakness of all
around him. He felt the fallen and humiliating condition of his beloved people. He felt his own
littleness, yea his own emptiness and nothingness. How could he come forward? How could he
smite the Midianites? How could he save Israel? Who was sufficient for these things? It is all
very well for those persons who live an easy, irresponsible kind of life; who know not the toils,
the cares, and anxieties connected with the public service of Christ and the testimony for His
name in an evil day. These know nothing of Gideon’s painful exercises of soul; nothing of the
pressure upon his spirit as he looked forth from beneath the shade of his father’s oak tree, and
contemplated the dangers and responsibilities of the battle-field. They can enter but feebly into
the meaning of those words of one high up in the school of Christ, “We had the sentence of death
in ourselves that we should not trust in ourselves, but in God who raiseth the dead.”



These are weighty words for all Christ’s servants; but we must be His servants in reality, in order
to enter into their deep significance. If we are content to live a life of indolence and ease, a life of
self-seeking and self-pleasing, it is impossible for us to understand such words, or indeed to enter
into any of those intense exercises of soul through which Christ’s true-hearted servants and
faithful witnesses, in all ages, have been called to pass. We invariably find that all those who
have been most used of God in public have gone through deep waters in secret. It is as the
sentence of death is written practically upon self, that the power of resurrection life in Christ
shines out. Thus Paul could say to the Corinthians, “Death worketh in us; but life in you.”
Marvelous words! Words which let us into the profound depths of the apostle’s ministry. What a
ministry must that have been which was carried on upon such a principle as this! What power!
What energy! Death working in the poor earthen vessel, but streams of life, heavenly grace, and
spiritual power flowing into those to whom he ministered.

This, reader, we may depend upon it, is the true secret of all effective ministry. It is an easy
matter to talk about ministry; to set up to be ministers of Christ; but oh! how has the professing
church departed from the divine reality of ministry! Alas! the heart sinks at the bare thought of it.
Where are the Pauls, the Gideons, and the Joshuas? Where are the deep heart searchings and
profound soul exercises which have characterized Christ’s servants in other days? We are
flippant and wordy, shallow and empty, self-sufficient and self-indulgent. Need we wonder at the
small results? How can we expect to see life working in others when we know so little about
death working in us?

May the eternal Spirit stir us all up, and work in us a more powerful sense of what it is to be the
true-hearted, single-eyed, devoted servants of Jesus Christ!

Part5

We are now to contemplate Gideon called forth into action. He has received his commission
from Jehovah. His questions have been answered, his fears hushed, his heart tranquillized, and he
is enabled to build an altar. All this had reference to his own personal condition, to the state of
his own soul, to the attitude of his own heart as in the sight of God.

Thus it must ever be. We must all begin in this way, if we are ever to be used of God to act on
others. We must have to do with God in the secret of our own souls, else we shall prove to be but
sorry workmen in the sequel. All who go forth in public work, without this secret training, are
sure to prove flimsy and shallow. Self must be measured in the divine presence. We must learn
that nature is of no account in the Lord’s work. “Not by might, nor by power, but my Spirit, saith
the Lord of hosts.” Zechariah 4: 6.

It was not until Gideon had gone through somewhat of this holy discipline in secret that he was
led out into service. And let us carefully note where he had to commence. “It came to pass the
same night, that the Lord said unto him, Take thy father’s young bullock, even the second
bullock of seven years old” — for Jehovah knew how many bullocks Joash had, and the age of
each — “and throw down the altar of Baal that thy father hath, and cut down the grove that is by



it. And build an altar unto the Lord thy God upon the top of this rock, in the ordered place, and
take the second bullock, and offer a burnt sacrifice with the wood of the grove which thou shalt
cut down.”

Here we see that Gideon had to begin at home. He was called to unfurl the standard of testimony
in the very bosom of his family — in the very center of his father’s house. This is intensely
interesting, and deeply practical. It teaches a lesson to which we should all bend our ears and
apply our hearts. Testimony must begin at home. It will never do to rush forth into public work
while our private and domestic ways are anything but what they ought to be. It is useless to set
about throwing down the altar of Baal in public, while the selfsame altar remains standing at
home.

This is of the very last possible importance. We are all of us imperatively called upon to show
piety at home. Nothing is more sorrowful than to meet with persons who, abroad amongst their
fellow men or their fellow Christians, are marked by a high tone of spirituality — a style of
speaking which would lead one to suppose them far beyond the ordinary level of Christians, and
yet when you come to close quarters with them — when you become acquainted with their
private life and ways, their actual history from day to day, you find them very far indeed from
bearing testimony for Christ to those with whom they come in contact. This is most deplorable. It
dishonours the Lord Jesus, grieves the Spirit, stumbles and repulses young believers, gives
occasion to the enemy to speak reproachfully, and to our brethren to speak doubtfully, of us.
Surely these things ought not to be. There ought to be a testimony yielded at home. Those who
see most of us should see most of Christ in us. Those who know us best ought best to know that
we are Christ’s. But alas! how often is it otherwise! How often does it happen that the home
circle is just the place where we least exhibit the lovely traits of Christian character! The wife or
the husband, the parent or the child, the brother or the sister, the master or the servant, the fellow
servant or some other companion in daily life, is just the one in whose sight we least display the
beauteous fruits of divine life. It is in private life that all our weak points come out — our
oddities and peculiarities, our silly tendencies and sinful tempers: instead of which it ought to be
in that very sphere that the grace of Jesus is most faithfully manifested.

Christian reader let us not turn away from the word of reproof, of admonition, or exhortation. It
may not be pleasant; but, we may rest assured it is salutary. It may not be agreeable to the flesh;
but it is wholesome to the soul. We are called, like Gideon, to begin at home, if we would prove
helpful to our brethren, or act effectively against the common foe.

No doubt, there are difficulties involved in this home testimony. It is often very hard, for
example, for a child to bear witness against the worldliness of a parent, or of the whole family;
but where there is humility of mind and simple dependence upon God, He maintains and carries
us through marvelously. One thing is certain, there is nothing like decision. “The first blow is
half the battle,” yea, the whole battle is often gained by a single blow, when that blow is dealt in
full communion with the mind of Christ.



On the other hand, where there is weakness and vacillation — playing fast and loose with the
truth of God, trifling with divine principles and one’s own conscience, a looking at consequences
and a weighing of probable results — there the enemy is sure to have the upper hand, and the
testimony altogether fails. God acts with those who act for Him. This is the grand secret of their
success; but where the eye is not single, there is no real progress, no divine result.

Here is where so many of us signally fail. We are not whole hearted, not decided, not thoroughly
out — and out for Christ. Hence there is no result for God, no action on others. We have no idea
of what may be accomplished by a single devoted heart, one earnest and energetic soul. Such an
one may be used to raise up a standard round which thousands will flock who might never have
had the courage or energy to unfurl the standard themselves.

Look at Gideon. See how he wrought for God, and how God wrought with him. “Then Gideon
took ten men of his servants, and did as the Lord had said unto him; and so it was, because he
feared his father’s household, and the men of the city, that he could not do it by day, that he did it
by night. And when the men of the city rose early in the morning, behold, the altar of Baal was
cast down, and the grove was cut down that was by it, and the second bullock was offered upon
the altar that was built. And they said one to another, Who hath done this thing? And when they
inquired and asked, they said, Gideon the son of Joash hath done this thing. Then the men of the
city said unto Joash, Bring out thy son, that he may die; because he hath cast down the altar of
Baal, and because he hath cut down the grove that was by it.”

This is what we may call striking at the very root of the matter. The worship of Baal is
completely overturned. This was no trifle. We have little idea of what it cost the son of Joash to
do this thing; but, by the grace of God, he did it. True it may have been with fear and trembling,
still he did it. He dealt one vigorous blow at the entire system of Baal, and it crumbled into dust
beneath his feet. No half measures would have availed. It would have been of no possible use to
pick a stone, here and there, out of the idol’s altar; the whole fabric had to be overturned from its
very foundation, and the idol itself degraded in the very presence of its deluded worshippers. A
bold decisive stroke was needed, and that stroke was given by the hand of Gideon the son of
Joash, God’s “mighty man of valour.”

There is nothing, we repeat, like plain decision — bold, uncompromising faithfulness for Christ,
cost what it may. Had Gideon been less decided, had his line of action been less thorough, his
father Joash would not have been so perfectly won over. It needed just such a method of dealing
with Baal to convince a rational person that the worship of such a god was a sham and a
falsehood. “And Joash said unto all that stood against him, ‘Will ye plead for Baal? Will ye save
him? He that will plead for him, let him be put to death whilst it is yet morning. If he be a god,
let him plead for himself, because one hath cast down his altar.” Therefore on that day he called
him Jerubbaal, saying, ‘Let Baal plead against him, because he hath thrown down his altar.””

This was very simple reasoning, “If he be a god, let him plead for himself.” Gideon’s decided
course had brought matters to a point. Baal was either a reality or a most complete delusion. If
the former, let him plead for himself. If the latter, who would think of pleading for him? Nothing



could be simpler. Gideon’s action was a complete success. The worship of Baal was overturned;
and the worship of Jehovah Elohim set up instead.

Thus we see that the divine work in the soul of Gideon is making very rapid but very real
progress. He is conducted from strength to strength. How little idea had he, when first the divine
voice fell on his ear, that, in so short a time, he would take so bold a step. If anyone had said to
him, then, “In a few hours you will overturn the worship of Baal in the very midst of your
father’s house,” he would not have believed it. But the Lord led him along, step by step, gently
yet firmly; and as the heavenly light broke in upon his soul his confidence and courage grew.

Thus it is the Lord ever deals with His servants. He does not expect them to run before they have
learnt to walk; but where the heart is true, and the purpose honest and firm, He graciously
supplies the needed strength, moment by moment. He causes mountains of difficulty to remove,
rolls away many a dark and heavy cloud, fortifies the heart, and girds up the loins of the mind, so
that the very feeblest are armed with giant strength, and the coward heart filled with wonder,
love, and praise at the triumph of divine grace.

All this is illustrated with great vividness in Gideon’s interesting story. No sooner had he
levelled Baal’s altar, than he was called to encounter Midian’s hosts. “Then all the Midianites
and the Amalekites and the children of the east were gathered together, and went over, and
pitched in the valley of Jezreel. But the Spirit of the Lord came upon Gideon, and he blew a
trumpet, and Abi-ezer was gathered after him. And he sent messengers throughout all Manasseh,
who also was gathered after him; and he sent messengers unto Asher, and unto Zebulun, and
unto Naphtali; and they came up to meet them.”

In short there was a thorough awakening. The tide of spiritual energy rose majestically, and bore
hundreds and thousands upon its bosom. The work which had begun in Gideon’s heart was
extending itself far and wide, throughout the length and breadth of the land. The Spirit of the
Lord was displaying His mighty energy, and multitudes were stirred up to gather round the
standard which the hand of faith had unfurled.

But just at this point, it would seem that Gideon’s faith needed fresh confirmation. It may be his
spirit was overawed when he saw the mighty host of the uncircumcised mustering before him;
and then, for a moment, his courage failed, and his heart craved a fresh sign from the Lord. “And
Gideon said unto God, If thou wilt save Israel by mine hand, as thou hast said” — alas! the poor
heart can place its unbelieving “if” right in front of the word of God who cannot lie — “behold, 1
will put a fleece of wool in the floor; and if the dew be on the fleece only, and if it be dry upon
all the earth beside, then shall I know that thou wilt save Israel by mine hand, as thou hast said.”

How marvelous! And yet we need not marvel if we know aught of our own hearts. Anything for
the poor human heart but the naked word of the living God; a sign, a token, something that the
eye can see. The word of God is not enough for unbelieving nature.

But oh! The matchless grace of God! His unupbraiding love! His tender considerateness! He
graciously meets the weakness of His poor servant, for “It was so: for he rose up early on the



morrow, and thrust the fleece together, and wringed the dew out of the fleece, a bowlfull of
water.” What condescending grace! Instead of severely rebuking Gideon’s unbelieving “if,” He
graciously confirms his wavering faith by superabounding evidence.

And yet all this sufficed not. Gideon seeks still further confirmation. “And he said unto God, Let
not thine anger be hot against me, and 1 will speak but this once. Let me prove, | pray thee, but
this once with the fleece; let it now be dry only upon the fleece, and upon all the ground let there
be dew. And God did so that night: for it was dry upon the fleece only, and there was dew upon
all the ground.” Such is the abounding grace and exhaustless patience of the God with whom we
have to do. For ever adored be His holy name! Who would not trust Him, and love Him, and
serve Him?

Part 6

We shall now ask the reader to open his Bible at Judges 7. Here Gideon’s companions are
brought before us; and their history, as well as that of their leader, is full of interest and profit for
us. They had to be trained and tested as well as he. Let us ponder the narrative.

“Then Jerubbaal, who is Gideon, and all the people that were with him, rose up early and pitched
beside the well of Harod: so that the host of the Midianites were on the north side of them, by the
hill of Moreh in the valley. And the Lord said unto Gideon, The people that are with thee are too
many for me to give the Midianites into their hands, lest Israel vaunt themselves against me,
saying, Mine own hand hath saved me.”

The clear and soul-stirring blast of Gideon’s trumpet had drawn around him a very large and
imposing company; but this company had to be tested. It is one thing to be moved by the zeal
and energy of some earnest servant of Christ, and it is quite another thing to possess those moral
qualities which alone can fit a man to be an earnest servant himself. There is a vast difference
between following in the wake of some devoted man of God, and walking with God ourselves —
being propped up and led on by the faith and energy of another, and leaning upon God in the
power of individual faith for ourselves.

This is a serious consideration for all of us. There is always great danger of our being mere
imitators of other people’s faith; of copying their example without their spiritual power; of
adopting their peculiar line of things without their personal communion. All this must be
carefully guarded against. We specially warn the young Christian reader against it. Let us be
simple, and humble, and real. We may be very small, our sphere very narrow, our path very
retired; but it does not matter in the least, provided we are precisely what grace has made us, and
occupying the sphere in which our blessed Master has set us, and treading the path which He has
opened before us. It is by no means absolutely necessary that we should be great, or prominent,
or showy, or noisy in the world; but it is absolutely necessary that we should be real and humble,
obedient and dependent. Thus our God can use us, without fear of our vaunting ourselves; and
then, too, we are safe, peaceful, and happy. There is nothing more delightful to the true Christian,
the genuine servant of Christ, than to find himself in that quiet, humble, shady path where self is



lost sight of, and the precious light of God’s countenance enjoyed — where the thoughts of men
are of small account, and the sweet approval of Christ is everything to the soul.

Flesh cannot be trusted. It will turn the very service of Christ into an occasion of self-exaltation.
It will use the very name of him who made Himself nothing in order to make itself something. It
will build up its own reputation by seeming to further the cause of Him who made Himself of
none. Such is flesh! Such are we in ourselves! silly, self-exalting creatures, ever ready to vaunt
ourselves, while professing to be nothing in ourselves, and to deserve nothing but the flames of
an everlasting hell.

Need we marvel at the testing and proving of Gideon’s companions? All must be tested and
proved. The service of Christ is a very solemn and a very holy thing; and all who take part
therein must be self-judged, self-distrusting, and self-emptied; and not only so, but they must
lean, with unshaken confidence, upon the living God, These are the grand qualities that go to
make up the character of the true servant of Christ, and they are strikingly illustrated on the page
of inspiration which now lies open before us.

Let us proceed with the narrative.

“The people that are with thee are too many for me to give the Midianites into their hands...Now,
therefore, go to, proclaim in the ears of the people, saying, Whosoever is fearful and afraid, let
him return and depart early from mount Gilead. And there returned of the people twenty and two
thousand; and there remained ten thousand.”

Here the first grand test is applied to Gideon’s host — a test designed to bring out the measure of
the heart’s simple confidence in Jehovah. A coward heart will not do for the day of battle; a
doubting spirit will not stand in the conflict. The same principle is set forth in Deuteronomy 20:
8: “And the officers shall speak further unto the people, and they shall say, What man is there
that is fearful and faint-hearted? Let him go and return unto his house, lest his brethren’s heart
faint as well as his heart.”

Faint heartedness is terribly contagious. It spreads rapidly. It withers the arm that should bear the
shield, and paralyses the hand that should wield the sword. The only cure for this malady is
simple confidence in God, a firm grasp of His faithfulness, a child-like trust in His word, true
personal acquaintance with Himself. We must know God for ourselves, in such a way that His
word is everything to us, and that we can walk alone with Him, and stand alone with Him in the
darkest hour.

Reader, is it thus with thee? Hast thou this blessed confidence in God — this solid hold of His
word? Hast thou, deep down in thy heart, such an experimental knowledge of God and His Christ
as shall sustain thee even though thou hadst not the support or sympathy of another believer
under the sun? Art thou prepared to walk alone in the world?

These are weighty questions, and we feel the need of pressing them upon the church of God at
the present moment. There is a wide diffusion of the precious truth of God, and numbers are



getting hold of it. Like the blast of Gideon’s trumpet, so the clear testimony which has gone forth
within the last few years has attracted many; and while we quite feel that there is real ground for
thankfulness in this, we also feel that there is ground for very serious reflection indeed. Truth is a
most precious thing, if it be truthfully found: and truthfully held: but let us remember that in
exact proportion to the preciousness of the truth of God is the moral danger of trafficking therein
without a self-judged heart and an exercised conscience. What we really need is faith —
unfeigned, earnest, simple, faith, which connects the soul, in living power, with God, and enables
us to overcome all the difficulties and discouragements of the way. Of this faith there can be no
imitation. We must either possess it in reality or not at all. A sham faith will speedily come to the
ground. The man who attempts to walk by faith, if he have it not must speedily totter and fall.
We cannot face the hosts of Midian unless we have full confidence in the living God.
“Whosoever is fearful and afraid, let him return.” Thus it must ever be. None can go to battle
save those who are braced up by a faith that grasps the unseen realities of eternity, and endures
as seeing Him who is invisible. May this faith be ours, in larger measure, beloved reader.

It is full of instruction for the heart to notice the effect of the first test upon the host of Gideon. It
thinned his ranks amazingly. “There returned of the people twenty and two thousand, and there
remained ten thousand.” This was a serious reduction. But it is far better to have ten thousand
that can trust God than ten thousand times ten thousand who cannot. What avails a vast mass of
unbelieving flesh? Nothing Of what use are numbers, if they be not energized by a living faith?
None whatever. It is comparatively easy to flock around a standard raised by a vigorous hand;
but it is a totally different thing to stand, in personal energy, in the actual battle. Nought but
genuine faith can do this; and hence when the searching question is put “Who can trust God?”
the showy ranks of profession are speedily thinned.

But there was yet another test for Gideon’s companions. “And the Lord said unto Gideon, The
people are yet too many; bring them down unto the water, and | will try them for thee there: and
it shall be, that of whom I say unto thee, This shall go with thee, the same shall go with thee; and
of whomsoever | say unto thee, This shall not go with thee, the same shall not go. So he brought
down the people unto the water: and the lord said unto Gideon, Every one that lappeth of the
water with his tongue, as a dog lappeth, him shalt thou set by himself; likewise every one that
boweth down upon his knees to drink. And the number of them that lapped, putting their hand to
their mouth, were three hundred men: but all the rest of the people bowed down upon their knees
to drink water. And the Lord said unto Gideon, By the three hundred men that lapped will | save
you, and deliver the Midianites into thine hand: and let all the other people go every man unto
his place.” Judges 7: 4-7.

Here then we have another great moral quality which must ever characterize those who will act
for God and for His people, in an evil day. They must not only have confidence in God, but they
must also be prepared to surrender self. This is a universal law in the service of Christ. If we
want to swim in God’s current, we must sink self; and we can only sink self in proportion as we
trust Christ. Thus it stands ever. It is not, need we say, a question of salvation; it is a question of



service It is not a question of being a child of God, but of being a proper servant of Christ. The
thirty-one thousand seven hundred that were dismissed from Gideon’s army, were just as much
Israelites as the three hundred that remained; but they were not fitted for the moment of conflict;
they were not the right men for the crisis. And why? Was it that they were not circumcised? Nay.
What then? They could not trust God and surrender self. They were full of fear when they ought
to have been full of faith. They made refreshment their object instead of conflict.

Here, reader, lay the true and only secret of their moral unfitness. God cannot trust those who do
not trust Him and sink self. This is pre-eminently solemn and practical. We live in a day of easy
profession and self-indulgence. Knowledge can, now-a-days, be picked up at very small cost.
Scraps of truth can be gathered, second hand, in all directions. Truth which cost some of God’s
dear servants years of deep soul ploughing and heart-searching exercise, is now in free
circulation and can be intellectually seized and flippantly professed, by many who know not
what soul ploughing or heart-exercise means.

But let us never forget — yea, let us constantly remember — that the life of faith is a reality;
service is a reality; testimony for Christ, a reality. And further let us bear in mind that if we want
to stand for Christ in an evil day — if we would be men for the crisis, genuine servants, true
witnesses — then verily we must learn the true meaning of those two qualities, namely,
confidence in God, and self-surrender.

Part 7

There is something peculiarly striking in the fact that out of the many thousands of Israel, in the
days of Gideon, there were only three hundred men who were really fit for conflict with the
Midianites; only this small band fit for the occasion. This truly is a suggestive and admonitory
fact. There were hundreds of thousands of true Israelites — truly circumcised sons of Abraham
— members of the congregation of the Lord, who were by no means up to the mark, when it was
a question of war to the knife with Midian — a question of genuine confidence in God and self-
surrender. We are safe in saying that the men who were morally fitted for the grand crisis in the
day of battle were not one in a thousand. How solemn! Not one in a thousand who could trust
God and deny self.

Christian reader, is not this something worthy of deep and serious thought? Does it not, very
naturally, suggest the inquiry as to whether it is otherwise at this moment? Is it not painfully
evident that we live in a day in which little is known of the blessed secret of confidence in God,
and still less of the exercise of self-surrender? In point of fact, these things can never be rightly
separated. If we attempt to divorce self-surrender from confidence in God, it will land us in the
deep and dark delusions of monasticism, asceticism, or ritualism. It will issue in nature trying to
subdue nature. This, we need hardly say, is the direct opposite of Christianity. This latter starts
with the glorious fact that the old self has been condemned and set aside by the cross of Christ,
and therefore it can be practically surrendered every day by the power of the Holy Ghost. This is
the meaning of those fine words in Colossians 3, “Ye are dead, and your life is hid with Christ in
God.” He does not say, “Ye ought to be dead.” No; but “ye are dead.” What then? “Mortify your



members which are on the earth.” So also in the profound and precious teaching in Romans 6,

“How shall we that are dead to sin, live any longer therein? Know ye not, that so many of us as
were baptised into Jesus Christ were baptised into his death?” What then? “Likewise reckon ye
also yourselves to be dead indeed unto sin, but alive unto God through Jesus Christ our Lord.”

Here then lies the secret of all true surrender. If this be not understood and practically entered
into, it will simply be self in one form trying to subdue self in another. This is a fatal delusion. It
is a snare of the devil into which earnest souls are in imminent danger of falling, who sigh after
holiness of life, but do not know the power of accomplished redemption, and the indwelling of
the Holy Ghost — are not built upon the solid foundation of Christianity.

We specially warn the reader against this deadly error. It distinctly savors of monasticism or
asceticism. It clothes itself in the garb of pietism and sanctimoniousness, and is peculiarly
attractive to a certain class of ardent spirits who long for victory over the lusts, passions, and
tendencies of nature; but, not knowing how to attain it, are turning their back upon Christ and
His cross, and betaking themselves to the resources of a spurious religion.

It is against this most mischievous and soul-destroying system that the apostle warns us, in such
glowing words in Colossians 2. “Let no man,” he says, “beguile you of your reward in a
voluntary humility and worshipping of angels, intruding into those things which he hath not seen,
vainly puffed up by his fleshly mind, and not holding the head, from which all the body by joints
and bands having nourishment ministered, and knit together, increaseth with the increase of God.
Wherefore if ye be dead with Christ from the rudiments of the world, why, as though living in
the world, are ye subject to ordinances” — such as, “touch not; taste not; handle not; which all
are to perish with the using — after the commandments and doctrines of men? Which things
have indeed a show of wisdom in will worship, and humility, and neglecting of the body; not in
any honour to the satisfying of the flesh.” Colossians 2: 18-23.

We deem it needful to say thus much lest any of our readers should at all mistake us on the
subject of self-surrender. We desire it to be distinctly understood that the only possible ground of
self-surrender is the knowledge of accomplished redemption, and our union with Christ through
the power of the Holy Ghost. This is the essential basis of all Christian conduct. In short, a
known salvation is the basis; the Holy Ghost indwelling, the power; and the word of God, the
directory of all true self-surrender.

But what did Gideon and his companions know of these things? Nothing, as Christians now
know them. But they had confidence in God, and further, they did not make their own
refreshment their object, but simply took it up by the way as a means to an end. Herein they
teach a fine lesson even to those whose privilege it is to walk in the full orbed light of New
Testament Christianity. If they, in the dim twilight in which they lived, could trust God, and
surrender self for the moment, even in measure; then what shall we say for ourselves who, with
all our light and privileges, are so ready to doubt God and seek our own things?



Is it not painfully evident that, in this our day of light and privilege, there is but little moral
preparedness for the path of service and conflict which we are called to tread? Alas! alas! we
cannot deny it. There is a deplorable lack of genuine trust in the living God, and of the true spirit
of self-surrender. Here, we may rest assured, is the deep secret of the whole matter. God is not
practically known and habitually trusted; self is exalted and indulged. Hence our unfitness for the
warfare; our failure in the day of battle. It is one thing to be saved, and quite another thing to be a
soldier. It is one thing to have our sins forgiven, and quite another to have our swords sharpened
and our shields well up. There is a vast difference between talking about conflict and taking part
therein; and we cannot shake off the painful conviction that, in this day of widely extended
profession, the proportion of workmen and warriors would not be found a whit greater than it
was in the days of Gideon and his companions. The fact is we want men of faith, and men of one
idea, men whose hearts are fixed and their eyes single, men so absorbed with Christ and His
cause that they have no time for aught beside. We greatly fear that, if the double test which was
applied to Israel in the days of Gideon, were to be applied now to those who stand on the very
highest platform of profession, the practical result would not differ very materially.

But we must draw this paper to a close, and shall therefore rapidly touch on two leading points,
and then leave our readers to meditate closely upon the whole subject for themselves.

The close of Judges 7 shows us Gideon and his companions completely victorious. “The cake of
barley bread,” and “the broken pitchers,” proved a match for all the power of the Midianites and
the Amalekites, although the latter “lay along in the valley like grasshoppers for multitude, and
their camels were without number, as the sand by the sea side for multitude.” God was with the
cake of barley bread and the pitchers, as He will ever be with those who are prepared to take the
low place; prepared to be nothing, but to make Him their all in all; prepared to trust Him and to
sink self. This, let it never be forgotten, is the great root principle in all service and in all conflict.
Without it, we can never succeed; with it, we can never fail. It matters not what the difficulties,
or what the numbers and power of our enemies, all must give way before the presence of the
living God; and that presence will ever accompany those who trust Him and sink self.

Nor is this all. Not only is firm trust in God and self-surrender the secr